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Mantra 1 





ah: 3m 1 
aetacentte wd aeatveareart 
ae sraqufacateie waatgar ws | 
aeaaicrarandtd aaragar va tt 


harih om | 
omityetadaksaramidam sarvam tasyopavyakhyanam 
bhitam bhavadbhavisyaditi sarvamofkara eva | 
yaccanyattrikalatitam tadapyorikara eva || 1 || 














Harih Aum. Aum, the word, is all this. A clear 
past, present and future, verily, is Aum. That wi 
indeed, Aum. [Mantra 1] 


explanation of it is (The Following): All that is 
hich is beyond the three periods of time is also, 





Mantra 2 











sarvam hyetad brahmayamatma brahma 
so 'yamatma catuspat || 2 || 














All this is verily Brahman. This Atman is Brahman. This Atman has four quarters (Parts). 








(Mantra 2] 





Mantra 3 





aaa seer: ACaTST 
uaafiatge: ramadan: 
Waa: We: 3 Ul 


Jagaritasthano bahisprajfiah saptanga 
ekonavimsatimukhah sthilabhugvaisvanarah 
prathamah padah || 3 || 











The first quarter (Pada) is Vaisvanara whose 
conscious of the external world of Objects, 
who enjoys the gross objects of the world. [Mar 


sphere of activity is the waking state, who is 


who has seven limbs and nineteen mouths, and 


ntra 3] 





Mantra 4 





acreUASAT: TM: AcE wala eerfaeye: 
vfaftamapecorat afc: sre: vt 


svapnasthano'ntah prajfiah saptafiga ekonavimsatimukhah 
praviviktabhuktaijaso dvitiyah padah || 4 || 











The second quarter (Pada) is Taijasa whose 


sphere of activity is the dream-state, who is 


conscious of the internal world of Objects, who has seven limbs and nineteen mouths and who 


enjoys the subtle Objects of the mental world. 


[Mantra 4] 








Mantra 5 











yatra supto na kaficana kamam kamayate 
na kaficana svapnam pasyati tatsusuptam | 
Susuptasthna ekibhitah prajfiénaghana 
eva''nandamayo hyanandabhuk cetomukhah 
prajfiastrtiyah padah || 5 || 











That is the state of deep-sleep wherein the sleeper does not desire any objects, nor does he 
see any dream. The third quarter (Pada) is the Prajna whose sphere is deep-sleep, in wham all 
(Experiences) become unified or undifferentiated, who is verily a homogeneous mass of 
Consciousness entire, who is full of bliss, who is indeed an enjoyer of bliss and who is the very 
gateway for the projection of consciousness into the other two Planes of Consciousness the 


dream and the waking. (Mantra 5] 





Mantra 6 





ve adore: ve ada wseaaiede ate: 
ware vararcaat fF aararey I 








esa sarvesvarah esa sarvajfia eso'ntaryamyesa yonih 
sarvasya prabhavapyayau hi bhitanam || 6 | | 














This is the lord of all, this is the knower of all, this is the inner controller, this is the source of 
all. And, this is that from which all things Originate and in which they finally dissolve 


themselves. (Mantra 6] 








Mantra 7 





area a signet aera: 

Wai a Walaa a i ATTA | 
HRT ATE TAT 

af ecarea Tea ATT 
wosdinent ated Praag 

age Aeaed & ateat w Ree: || 7 || 








nantahprajfiam na bahibprajfiam nobhayatah 
prajfiam na prajfidnaghanam na prajfiam naprajiam | 
adrsyamavyavaharyamagrahyamalaksanam 
acintyamavyapadesyamekatmapratyayasaram 
prapaficopasamam santam sivamadvaitam 
caturtham manyante sa atma sa vijfieyah || 7 || 














It is not that which is conscious of the internal subjective world, nor that which is conscious of 
the external world, nor that which is conscious of both, nor that which is a mass of 
consciousness, nor that which is simple consciousness, nor is it unconsciousness: it is unseen 
by any sense-organ, beyond empirical dealings, incomprehensible by the mind, uninferable, 
unthinkable, indescribable, essentially by of the self alone, negation of all phenomena, the 
peaceful, the auspicious and the non-dual. This is what is considered as the fourth (Turiya). 
This is the Atman and this is to be realised. [Mantra 7] 








Mantra 8 





PsmATSTETRATSERS ATT TT 
ATA ATT Wet aE Sant Aa she WS Ul 


so'yamatmadhyaksaramonkaro'dhimatram pada 
matrd matragca pada akdra ukdro makéra iti || 8 || 











The same Atman is again Aum from the point 


of view of the syllables. The Aum with parts is 


viewed from the Stand-point of its sounds or letters. The quarters are the letters (Morae) and 


the letters are the quarters, The letters here are 


A, Uand M. [Mantra 8] 





Mantra 9 





oraftarerat dearentser: Tera 
APisstfeaeaarcatie Ft 








Aeiewrareed safes avd ae 8 


jagaritasthdno vaisvanaro'karah prathama 
matra"pteradimattvadvapnoti ha vai 
sarvankaméanadisca bhavati ya evam veda || 9 || 








He who is Vaisvanara having for his sphere of activity the waking-state is ‘A’ (31), the first letter 
of Aum, on account of its “All pervasiveness” or on account of "being the first” these two are 
the common features in both. One who knows thus surely attains the fulfillment of all his 
desires and becomes the first or the foremost among all. [Mantra 9] 








Mantra 10 





eacreuredare TERY afer 
aptewtigaacacatcrtta & t 
Wetec TareeT safer 
areaMeAacge Haft 7 es sq te i 





svapnasthanastaijasa ukaro dvitiya 
matrotkarsadubhayatvadvotkarsati ha vai 
jfidnasantatim samanasca bhavati 
nasyabrahmavitkule bhavati ya evam veda | | 10 || 








He who is Taijasa, having for his sphere of activity in the dream-state, is “U"(3) the second 
letter of Aum; on account of ‘Superiority’ or on account of ‘being in between the two’ He who 
knows thus heightens to a superior knowledge and becomes equal to all and finds no one in 
his line of descendants who is not a knower of Brahman. [Mantra 10] 





Mantra 11 





Yeceara: wat AaETe AT ATA 
raciadt fret ¢ a sq wert 
safe a ud dan tt il 








susuptasthanah prajfio makarastrtiya matra 
miterapiterva minoti ha va idam sarvamapitisca 
bhavati ya evam veda || 11 || 

















Prajna, whose sphere of activity is the deep-sleep state, is ‘M’ (#), the third letter of Aum, 
because, it is both the ‘measure’ and also ‘that wherein all become one’. One who knows this 
identity of Prajna and ‘M' (3) is able to know the real nature of the things and beings, and also 
come to realise as being the self of all. [Mantra 11] 








Manta 12 





sapmaguiseraerd: wasetaera: 
frdisade Tanga area 
BereMeAasscA T VE ae Wt tz A 








amatrascaturtho'vyavaharyah prapaficopasamah 
Sivo'dvaita evamonkara atmaiva 
samvisatyatmandtmanam ya evam veda || 12 || 








That which has no parts, the soundless, the incomprehensible, beyond all the senses, the 
cessation of all phenomena, all blissful and non-dual Aum, is the fourth, and verily it is the 
same as the Atman. He, who knows this, merges his self in the Supreme self the individual in 


the Total. [Mantra 12] 











CHAPTER 1 


29 Verses 





a 





1-K-1 





afgeret fagiteat caeaweeg doe: | 
WAMTETM WT wa va PRT Fy: ne 





bahisprajfio vibhurvisvo hyantahprajfiastu taijasah | 
ghanaprajfiastatha prajfia eka eva tridha smrtah || 1 || 














Visva, the first quarter (Pada) is he who is all pervading and who experiences the external, the 
gross Objects (The waker). Taijasa, the second quarter (Pada), is he who cognises the internal, 
the subtle bodies (The Dreamer). Prajna is he, who is a mass of consciousness. He is one alone 


who is thus known as three, in the three differe! 


nt planes of consciousness. [1- K - 1] 





1-K-2 





‘aferonfage feat aererecreq dere: | 
arent @ fee wrafeaer a eaafeera: 12 


daksinaksimukhe visvo manasyantastu taijasah | 
‘kaSe ca hydi prajfiastridhd dehe vyavasthitah | | 











Visva works from the right eye, Raijasa from th 
the one self is conceived as working from 
(1-K-2] 


e mind and Prajna from the heart-space. Thus, 


three headquarters as three distinct entities. 





1-K-3 





Prat eysaysitet doe: vfefrmys | 
wraeayaeer wraeaer sitet Frater 3 i 





visvo hi sthilabhunnityam taijasah praviviktabhuk | 
‘nandabhuktathd prajfiastridhd bhogam nibodhata || 3 || 








Know these to be the three-fold experiences; Visva always experiences the gross sense- 
Objects, Taijasa enjoys the subtle world of objects and Prajna the blissful. (1 - K - 3] 








1-K-4 
eae ated feed wiafaad g doy 1 sthiilam tarpayate visvam praviviktam tu taijasam | 
srereqeer aur wret rer feet featerer uv ur | dnandasca tatha prajiam tridha trptim nibodhata || 4 || 


The gross objects satisfy the Visva, whereas the subtle objects satisfy the Taijasa, while the 
bliss satisfies the Prajna. Thus the bliss is three fold. [1 - K - 4] 


1-K-5 
fay energy aegis strat gee wehtfefer: | | trisu dhdmasu yadbhojyam bhokta yasca prakirtitah | 
Staged Teg A yeaa aw fercaa w s 1 vedaitadubhayam yastu sa bhufiéno na lipyate || 5 || 


experienced, just as they have been described 























‘One who knows both the experiencer and the 
so far, as associating with the three states of consciousness, he is not at all affected even when 


he is experiencing (Enjoying) the respective objects of the three states. [1- K - 5] 
1-K-6 


vara: wderara wenfate fates: | prabhavah sarvabhavinam satdmiti viniScayah | 
we aerate oeredalaeqes: ene tl sarvam janayati prénagcetomsinpurusah prthak | | 6 || 


It is well established that something can come out as an effect only from a cause that is 


existent (not non-existent). The Prana manifests all insentient things; the Purusa creates 
separately the conscious beings, the egos, in their manifold forms. [1 - K - 6] 






































1-K-7 





Rafe vad cet aeted aPefieda: | 
Rear Beetedeafera |b 


vibhitim prasavam tvanye manyante srsticintakah | 
‘svapnamayasariipeti srstiranyairvikalpita || 7 || 











Some creationists believe it to be the projection of the Glory of God’s own super-human 


power, while others consider the world to be of 


the same nature as dream or illusion. [1 - K - 7] 





1-K-8 





yoorara veh: afehehe act Rfafoeen: 1 
ATG eT Aeted Brae: tC 





icchamatram prabhoh srstiriti srstau vi 
kalatprasitim bhiiténdm manyante kalacintal 





h| 
hllall 

















The creationists attribute this manifestation to 
are others who, looking upon Time as real, deci 
of all things. {1K - 8] 


be caused by the mere will of god, while there 
jare that Time is the cause for the manifestation 








aime afteitered Arsreifae sat 1 
aaeds caaraisaarcTaeT SI EGET tl 8 














darthamiti pare | 
devasyaisa svabhavo'yamaptakimasya ka sprha || 9 || 




















Others think that the world is being created for the purpose of God's enjoyments, while still 
others attribute it to a mere Play of the Lord. But it is the very nature of the effulgent being, 


the Atman; for, what desire is possible for Him, 
fulfilment? (1 - K - 9] 


whose desires are always in a state of perfect 








1-K-10 





feqe: wagered: WTEAT: | 
sede: waerarat Saeqat fay: FAA: to 


nivrtteh sarvaduhkhandmisanah prabhuravyayah | 
advaitah sarvabhavaném devasturyo vibhuh smrtah || 10 || 














In that which is indicated as the changeless an 


ever-Effulgent and All-pervading. (1 - K - 10] 


all miseries. It is the One without a second am 


\d the Supreme Lord, there is a total cessation of 
jong the plurality; it is known as the Turiya, the 





1-K 


-11 





artennragut afaeta Reataat | 
wre: aroraaued aot at af a fate: wee 


karyakéranabaddhau tavisyete vigvataijasau | 
prajfiah Kéranabaddhastu dvau tau turye na siddhytah || 11 || 








Visva and Taijasa are both conditioned by caus 
alone. Both cause and effect exist not in Turiya. 


e and effect. But Prajna is conditioned by cause 
(a-K-11) 





1-K 


12 





aUssere TRAE 7 eT ATA TTA | 
or: rae wafer qe aewdereey 1 2 


na"tmanam na paramscaiva na satyam napi cnytam | 
prajfah kimncana samnvetti turyam tatsarvadrksade || 12 || 


























the self or of the non-self: Prajna knows nothi 
knowing, the All-seeing. (1 - K - 12] 





Prajna does not know anything of the Truth or the untruth, nor does Prajna know anything of 


ing. But Turiya is ever, and it is always the All- 








1-K 


-13 





aaaerareet qeaqat: orergeet: | 
daftarga: wre at at get a qe 83 


dvaitasyagrahanam tulyamubhayoh prajnaturyayoh | 
bijanidrayutah prajfiah sa ca turye na vidyate | | 13 || 














The non-cognition of duality is equal in both sleep and Turiya, but the sleeper, conditioned in 


his sleep, is in the form of the cause: and this - 
in Turiya. (1 - K - 13] 


The sleep or the cause (Avidya) does not exist 





1-K 


-14 





eacafaramrangat wereTETaAARAT | 





svapnanidrayutavadyau prajfiastvasvapnanidrayé | 





a fit aa a eact of veafer Patra: ty 


na nidrdm naiva ca svapnam turye pasyanti nigcitah 





[all 











Visva and Taijasa the former two are associated 


with the conditions of dream and sleep, Prajna 


is the state of sleep without dream. Those who have known the truth do not see either sleep 


or dream in Turiya. [1 - K - 14] 





1-K 


-15 





HeMM YEA: Face fora Tea: | 





anyathd grhnatah svapno nidra tattvamajanatah | 





faraie aan: after geet ware I ts I 


viparyase tayoh ksine turiyam padamasnute | | 15 ||| 

















Dream is the misapprehension of reality, while sleep is the state in which one is in a state of 
non-apprehension of Reality. When the erroneous knowledge in these two states disappears. 


Turiya is realised. [1 - K - 15] 








1-K 


-16 





SAGAR Eat Aer alta: wqtad | 
somfamaeacTga FETT TAT Wk | 


anadimayaya supto yada jivah prabudhyate | 
ajamanidramasvapnamadvaitam budhyate tada || 16 || 














When the individual soul sleeping under the in 
then it realises in itself the birthless, sleepless, 


fluence of the beginningless Maya is awakened, 
dreamless and non-dual (Turiya). [1 - K - 16] 





1-K 


-17 





wordt aff fiqda Pada a aera: | 
armmaing gaara Tres: Il te I 


prapafico yadi vidyeta nivarteta na samsayah | 
mayamétramidam dvaitamadvaitam paramérthatah | | 17 || 











If the perceived plurality were real, then it woul 
is a mere illusion, or Maya. Non-duality alone is 


Id never disappear. This duality that is cognised 
the Supreme Reality. [1 - K - 17] 





1-K 


18 





Rirwott faftacts aferat afe aati | 
Sweet Tet aA aa at Aes te 





vikalpo vinivarteta kalpito yadi kenacit | 
upadesadayam vado jfidte dvaitam na vidyate || 18 || 

















If any one has ever imagined or projected the manifold ideas, they might disappear. This 


explanation is for the purpose of teaching. Du: 
when the highest Truth is realised. (1 - K - 18] 


ality implied in the explanation ceases to exist 








1-K-19 





faeaearafraererenigerTeryracey | 
AoriMcret TaraneraTaATaAT TW te 


visvasyatvavivaksdyémadisdményamutkatam | 
matrasampratipattau syadaptisdmanyameva ca || 19 || 











When the identity of Visva and the ‘A’ (31) sot 


und is to be described, the common features 


between them are ‘being the first’ in their respective positions as well as similarity of all- 


pervasiveness. (1 - K - 19] 





1-K 


-20 





aomeacatient sone tert Hyper | 
aprinfaret eageaed avis I zo I 


taljasasyotvavijfidna utkarso drsyate sphutam | 
Imatrasampratipattau sydubhayatvam tathavidham || 20 || 





itis clearly seen that Taijasa is of the same natu 
‘Superiority’ Another reason for fixing such an i 


re as ‘U’ (3) in Aum, the common feature being 
identity is ‘being in the middle’ (1 - K - 20] 





1-K-21 





ASRS WT ATTACH | 
aoriuferet q wrereta Tn ze Il 





makarabhave prajfiasya manasamanyamutkatam | 
matrasampratipattau tu layasamanyameva ca | | 21 || 




















The identity of the Prajna and ‘M’ (A) is upon 
the ‘measure’. The other reason for such an ide 
and ‘M’ (7). (1- K-21] 


the clear common feature, that they both are 
ntity is because ‘all become one’ in both Prajna 








1-K-22 





By ony aeqed ares afer faite: | 
ae waa weqaedla wei: 1 22 


trigu dhdmasuyastulyam samanyar vettnisctah | 
sa pljyah sarvabhiitandm vandyascaiva mahémunih || 22 || 














He, who knows without doubt what the ci 


worshipped and adored by all beings; and he is 


‘ommon features are in the three states, is 
indeed the greatest sage. [1 - K - 22] 





1-K 


-23 





arent rat Peaareeentt atare | 
eRe GA: wre aT Paget af: 23 


akaro nayate viSvamukarascépi taijasam | 
makarasca punah prajriam namatre vidyate gatih | | 23 || 











The sound letter ‘A’ (31) helps the medita 


tor to attain a well-developed waking-state- 


personality (Visva). The meditator on ‘U’ (3) attains a well-developed Taijasa (mind and 


intellect) and he who meditates on ‘M’ (H) att 
attainment. (1 - K - 23] 


ins Prajna. In the ‘soundless’ there remains no 





1-K 


-24 





aitert Sree RqaresTeT ATA at BRT: | 
ater Teet areata PeRreR Rect Ww 


omkaram padaso vidyatpada matra na samsayah | 
omkaram padaso jitatva na kimcidapi cintayet || 24 || 

















The Aum syllable should be known quarter by 


quarter. There is no doubt, indeed, that the 


quarters (of the self) are the same as the morae (letters of Aum). Having grasped thus the 
entire significances of Onkara, nothing else whatsoever should be thought of. [1 - K - 24] 











1-K-25 
patter wore ta: woah mem Peay | yuiijtapranave cetah pranavo brahma nirbhayam | 
word frreaaaeres a ara faqat eafee uz 1 | pranave nityayuktasya na bhayam vidyate kvacit || 25 || 


Soak the mind with the roar of Aum; identify the mind with the sound of Aum; Aum is 
Brahman the ever fearless. He who is always unified with Aum shall know no fear whatsoever. 
{1-K-25] 











1-K-26 
Sorat EI TEA WoT WE: FAT | pranavo hyaparam brahma pranavasca parah smytab | 
MWpisremsMEASAT: TorMseTT: I 2 I apiirvo'nantaro'béhyo'naparah pranavo'vyayah | | 26 || 


‘Aum is verily the lower Brahman and it is also declared to be Supreme Brahman. Pranava is 
without any cause preceding it, without subsequent Manifestation, without anything inside 
and outside, unrelated to any effect, and changeless. (1 - K - 26] 























1-K-27 
Ween woret eaeteraedcata 7 | sarvasya pranavo hyadirmadhyamantastathaiva ca | 
a AE word sicar eave TaeTeTTA | zs || evamhi pranavam jiatva vyasnute tadanantaram || 27 || 














‘Aum is verily the beginnings, the middle and the end of all. Knowing Aum as such, verily one 
attains immediately to that Supreme Reality. (1 - K - 27] 











1-K-28 





word Peat qurender gfe aferat | 
adomftaateart aca eet at atrafe i 2 


pranavam hisvaram vidyatsarvasya hrdi samsthitam | 
sarvavyapinamomkaram matva dhiro na Socati || 28 || 











Know Aum to be Ishvara, the lord, ever presen 


realising Aum as All-pervading does not ever gri 


t in the hearts of all; the man of discrimination 
ieve. [1 - K - 28] 





1-K 


-29 





aaptaedapeT qdaearat: fra: | 


amatro'nantamatrasca dvaitasyopasamah sivah | 





bent faftat aa w qfacteadt aa: 1 28 





omkaro vidito yena sa munirnetaro janah | | 29 || 














One who has known Aum, which is moraeless 


and of multiple morae (Meaning Aum which is 


soundless and of infinite sounds) and which is ever peaceful because of negation of all duality 


in it, is the true sage; none other. (1 - K - 29] 











CHAPTER 2 


38 Verses 





a 





aaed wearer Tat aTEY Fehr: | 
HeTEMAT F Aaa AEPesT AAAT Nt 


vaitathyam sarvabhavaném svapna ahur manisinah | 
antahsthanat tu bhvandm samvrtatvena hetund || 1 || 











The wise declare all Objects of the dream as illu 
also because of their being in a confined space. 


sory, they all being located within the body and 
(2-K-4] 





2- 


K-2 





wetieared arrest Tear Sere | 
wagaree @ adcaftaeast a faqua i 2 i 


adirghatvacca kalasya gatva desénnapasyati | 
pratibuddhaica vai sarvastasmindege na vidyate || 2 || 





On account of the shortness of time, it is not possible for the dreamer to go and see the dream 


Objects. Nor does the dreamer, when he wakes 
his dream. [2 - K- 2] 


up, indeed find himself in all the Places seen in 





2- 


K-3 





sar Tarde ET FUTTTTA | 
deed dard oret eae amg: wen 9 





abhavasea rathidinam Sriyate nyayapirvakam | 
vaitathyam tena vai praptam svapna ahuh prakasitam || 3 || 























Strictly conforming to reason and logic, Sruti also declares the non-existence of the chariots, 


etc., perceived in his dream by the dreamer. M 


joreover it is said by the seers that Sruti herself 


declares the illusory nature of dream-experiences, and establishes the same through logic and 


reason. [2 - K- 3] 








re 


K-4 





Sareea saat ae SA | 
aor aa ae eat Agaeda eas iy it 


antahsthandttu bhedénam tasmaljagarite smrtam | 
yatha tatra tatha svapne samvrtatvena bhidyate || 4 || 

















Different objects cognised in dream are illusory 
the same reason the objects seen in the wakin 


y because they are being perceived to exist. For 
ig state are also to be considered as illusory. Just 


as in the waking state, so also in the dream, the nature of Objects remains the same. The only 


difference is the limitation of space in the cas 
body. (2 -K -4] 


¢ of dream Objects, they being seen inside the 





2- 


K-5 





Facrararerearet FaHATEAA ICT: | 
Sani f warts vitals tga 4 


svapnajagaritasthane hyekamahurmanisinah | 
bhedindm hi samatvena prasiddhenaiva hetund || 5 || 











The thoughtful persons speak of the sameness 


the similarity of the diverse objects perceive 
grounds already described. [2 - K - 5] 


of the waking and dream states on account of 
d in these two states and on the well-known 





2- 


K-6 





Mees T Benita aaresh see | 
faad: Geen: eatsaret sa ae: | 6 Il 


Adavante ca yannasti vartamane'pi tattatha | 
vitathaih sadrsah santo'vitatha iva laksitah || 6 | | 














That which is non-existent in the beginning 
present (i.e., in the middle). Those (Objects) ai 
regarded as though real. [2 -K - 6] 


and in the end, is necessarily so even in the 
re like illusions which are seen and yet they are 








2-K-7 





saprayojanata tesdm svapne vipratipadyate | 
tasmaddyantavatvena mithyaiva khalu te smytah || 7 || 














The Objects of the waking state serve no pu 
Therefore, these (Objects) are associated with 
indeed. (2 - K- 7] 


pose in the dream state being contradicted. 


beginning and an end. Hence these are illusion 





2-K-8 





and eaniaerat fe rar Fantini | 
area ad Tear adhe BMRA: eH 











apiirvam sthanidharmo hi yatha svarganivasinam | 
tanayam preksate gatva yathaiveha susiksitah || 8 || 














The (Objects) perceived by the dreamer when 


they are of such a unique nature as not easily 


met within the waking-state. This uniqueness of objects undoubtedly owe their existence to 
the practical conditions in which the dreamer with his mind, works for the time being, as is the 


case of those residing in heaven. The dreamer, 
experiences those objects just as a well-inform 
sees (the objects belonging to that place). [2 - K 


associating himself with the dream conditions, 
ed person goes from one place to another and 
-8] 








2-K-9,10 














Facaqerahy caeceaerar sfeTet STAT ||| svapnavrttivapi tvantascetasé kalpitam tvasat | 
ated wages Saeaataat: 11 ¢ 1 [bahiscetogrhitam saddrstam valtathyametayoh || 9 | 
RATA carrera HOTT TAA |_| lgradvrtivapitvantascetasi kalptam tvast| 


aftedat act waged taemtaa: to 








bahisceto grhitam sadyuktam vaitathyametayoh || 10 || 











In the dream also what is imagined by the dreamer within his mind is illusory and what is 
cognised by him outside in the dream appears to be real. But in truth both these are known to 
be unreal-Both belong to the dream. Similarly, in the waking-state also what is imagined within 
by the mind is considered illusory and what is experienced outside by the mind appears to be 
real; But both these in fact, should be rationally held to be equally unreal. (2 - K-9, 10] 





2-K-11 





sean deer sara ereratae 
& Uaiegtad Sarat 3 dat aera: tt 








ubhayorapi vaitathyam bhedanam sthanayoryadi | 
ka etanbudhyate bhedanko vai tesém vikalpakah || 11 || 








If the objects cognised in both the states of dream and waking be illusory, who cognises all 
these illusory objects and who indeed is the Creator of these imaginations. (2 - K - 11] 








2-K-12 





HOTICAHASSCATATCAT Ga: FOAL | 
B Ua gta Aerie tarecieema: el 


kalpayatyatmana"tmanamatma devah svamayayé | 
sa eva budhyate bhedaniti vedantaniscayah || 12 || 











This is the definite conclusion of the Vedantik 
through the power of its own delusion (Maya) i 


individual experiences both in the world outsi 


objects so created. [2 - K - 12] 


philosophy that the Atman, the self-luminous, 
imagines in itself by itself all the Objects, and its 
ide and within. It alone is the knower of the 
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Plenetaeditad craerat | 
frracte aftiteet vd werd way: 3 I 


vikarotyaparanbhavanantascitte vyavasthitan | 
niyatamsca bahiscitta evam kalpayate prabhuh || 13 || 

















The lord, the Atman, variously imagines the d 


iverse mundane objects of both the outer and 


the inner worlds which are already existing in His mind as Vasana-s or Samskara-s or desires. In 


the same way the self projects, usefulness etc. 
imaginations in his mind. [2 - K - 13] 


., in the objects by being extrovert and creates 








2-K-14 











Framer fF asareq qaaareed a aie: 


wfevat va a wd fete areaege: i ty il 


1 | cittakaia hi ye'ntastu dvayakalaéca ye bahib | 


kalpitd eva te sarve vigeso nanyahetukah || 14 || 











Both are mere imaginations-those that are co, 
lasts, as well as those that are perceived by th 
There is no other special ground for differentiat 


gnised within, as long as the thought of them 
e senses which conform to two points of time. 
ing one from the other. [2 - K - 14] 
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afera wa & ad faetefteafemareat te 


avyakta eva ye'ntastu sphuta eva ca ye babi | 


11 || kalpita eva te sarve visesastvindriyantare | | 15 | | 




















imaginations. The only difference between th 
outer world is seemingly cognised. (2 - K - 15] 


The subjective imaginations that exist only wit 


as those that exist in the outer world, in a manifest from as perceived objects, are both mere 


hin the mind, known as the unmanifest, as well 


1em is in the sense organs by means of which the 





2- 


K-16 





aha sored oo ant srareqaitan | 
Teamncnferanda wnitererarega: te i 


jivam kalpayate pirvam vaco bhavanprthagvidhan | 
bahyanadhyatmikamscaiva yathavidyastathasmrtih | | 16 || 




















First of all the ego-centric attitude (Jiva Bhavana) is projected and then follow imaginations of 
the various entities both objective and subjective. As is the knowledge, so is the memory of it. 
[2- K-16] 
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aaa Ter Wworetra Rater | 
wiereiatteaaarca Refers: 1 te I 


aniscita yatha rajjurandhakare vikalpita | 
sarpadharadibhirbhavaistadvadatma vikalpitah || 17 || 











As the rope whose real nature, when not known, is imagined in the dark to be a snake, a 


water-line, etc., so also the Atman is imagined i 


in various ways. (2 - K-17] 
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faaarat za Issa faaent fafrada 
reqraa aedt aqaarenfafaera: i te i 








yam yatha rajjvam vikalpo vinivartate | 
Tajjureveti cadvaitam tadvadatmaviniscayah || 18 || 




















When the real nature of the rope is ascertained, other illusions about it disappear and there 


arises the conviction that it is the one changele: 
knowledge, the Atman. [2 - K - 18] 


ss rope alone; similar, is the nature of the Pure 
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Une BeedeT aTattietera: | 





pranddibhiranantaisca bhavairetairvikalpitah | 
mayaisé tasya devasya yaya sammohitah svayam || 19 || 





ander wer doer a Tae: FAT 8 

















The Atman is imagined in innumerable varieties, as Prana (Vital force), etc. This is due to 


ignorance (Maya) of the self-luminous Atman 
(2-K-19] 


, by which it gets, as it were, itself deluded. 








2-K-20 





wT fet wofaat saree wT aahea: | 
TT sie aecEreahie wT aaa: Wz Wl 


prana iti pranavido bhitaniti ca tadvidah | 
guna iti gunavidastattvaniti ca tadvidah | | 20 || 














Those who know the Prana, call the Atman a 


s Prana; those who know the Bhuta-s, call the 


Atman as Bhuta-s; and those who know the Guna-s, call the Atman as Guna-s; and those who 


know the Tattva-s call the Atman as Tattva-s. [2 


- K-20) 
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omar sf srafach fawen fet afta: | 
ater ofa abefaat dar sf a aalta: 1 te 


pada iti padavido visaya iti tadvidah | 
loka iti lokavido dev iti ca tadvidah | | 21 || 




















Those who are acquainted with the quarters ( 


Pada-s) call the Atman as quarters. Those who 


are familiar with the sense-objects, declare that the only fundamentals in the world are the 


sense-objects; those familiar with the Loka-s 
who know the Deva-s equally insist on believir 
(2-K-21] 


declare the reality to be the Loka-s and those 
ing that the Deva-s constitute the great Reality. 








2-K-22 


‘dar ofa defeat var sf a aafaa: | veda iti vedavido yajfia iti ca tadvidah | 
atetter o steqfact ateateia aaa: 11 22 || bhokteti ca bhoktyvido bhojyamiti ca tadvidah || 22 || 


Those knowing the Veda-s call it the Vedha-s; those who know the sacrifices, call it the sacred 
sacrifices; those conversant with the enjoyer, designate it as the enjoyer; and those who 
understand the objects of enjoyment, think it to be the objects of enjoyments. [2 - K- 22] 


2-K-23 


yen sf qenfte: ear sf wz aqfaa: | || siiksma iti stiksmavidah sthilla iti ca tadvidah | 
ag sia adiaaragt sfa a aafaa: u 23 || mirta iti mirtavido'mirta iti ca tadvidah | | 23 || 
The knowers of the subtle consider it (The Reality) as the subtle; the knowers of the gross 


designate it as the gross; those who worship a form call it a person with form and those who 
believe in the formless call it as void. [2 - K - 23] 


2-K-24 
art Ber arerfect fear gfe a cafe: |_| kala iti kalavido diga iti ca tadvidah | 
arat sft arafaad syaereftfer aa faa: ev | vada iti vadavido bhuvananiti tadvidah || 24 | | 


Believers of time call it time; the believers of space call it Space; the alchemists and magicians 
call it Vada (their Science) and the knowers of the worlds call it the worlds. [2 - K - 24] 



























































wat sft watfadt qefarier a cafe: 1 iriti ca tadvidah | 
fasta Prefect erateraf a cafe: uz 1 | cittamiticittavido dharmadharmau ca tadvidah || 25 || 


The believers of the mind call the mind as the Reality while the believers of intellect call the 
intellect as the Reality. (Similarly) the believers of the Citta (mind-stuff) call Citta to be the 
Reality and the believers of the righteousness (Dharma and Adharma) call this to be the 
Reality. (2 - K - 25] 














2-K-26 

usafderr sete esfeer sft wt | | paficavimsaka ityeke sadvisa iti cdpare | 
wafer seagtaed sft aTGY 2 | ekatrimSaka ityahurananta iti cépare | | 26 || 
Some say that the reality consists of twenty-five categories; to others it is twenty-six; to some 


others it is thirty-one and there are yet some others who consider it to be infinite in number. 
(2- K-26] 
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ataientafaa: wigrenT sft aafea: | 
ppryEs tga: TOTTI Ww 








lokimillokavidah prahurdérama it tadvidah | 
stripumnapumsakam laligah pardparamathépare || 27 || 














Those who know only how to please others i.e., 
of pleasing the world”; those who recognise t! 
those Asrama-s, consider it (the Reality) to bi 
Reality) is but the male, and the female and ti 
Brahman to be manifest or unmanifest (Para ani 


the Laukika-s, call it (the Reality) to be the “Act 


he Asrama-s, and faithfully follow the rules of 


e the Asrama-s, to the Grammarians, it (the 


the neuter genders; and some others consider 
id Apara). (2 - K - 27] 
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teitie aftetiet aa sia a cafea: | 





ststiriti srstivido laya iti ca tadvidah | 
sthitiriti sthitividah sarve ceha tu sarvada | | 28 || 





feafattie feufatea: wd te y waar We 0 











The creationists call it (the Reality) reaction, those who believe in dissolution describe it as 


dissolution, and believe in sustenance believe 
nothing but imaginations in Atman. [2 - K - 28] 


it to be sustenance. In fact, all these ideas are 
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ame avtques a mg ag Teas | 
a mate w sraret aque: wei aay nee 


yam bhvam daréayedyasya tam bhvam sa tu pagyat | 
tam cavati sa bhitvdsau tadgrahah samupaititam || 29 || 











The seeker recognises only that idea which is 
assumes the form of what is recognised and 
exclusive idea, he comes to realise it as the only 


presented to him by his Master. The Atman 


thus protects the enquirer. Possessed by that 


sole Truth. [2 - K-29] 
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watatsqersara: ectafet afta: | 





etaireso'prthagbhavaih prthageveti laksitah | 
evar yo veda tattvena kalpayetso'viganikitah | | 30 || 





wa at dg deta werdeeishiersting: 3° 











The self, though not separate from all these, 


appears as it were separate and distinct. One, 


who truly realises this, alone can interpret the meaning of the Veda-s without any hesitation or 


doubt. [2 - K- 30] 
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FATA TET ES Tere FAT | 





im gandharvanagaram yath | 





svapnamaye yatha 
tatha visvamidam dystam vedantesu vicaksanaih || 31 || 





wen freaftg exe aarety Rraert: se 














Just as the dream and magic are seen to be illusions, or as “the palace city of the fairy Morgan” 
is imagined in the sky; in the same manner, this whole Universe is viewed (As an illusion) by 





the experienced Vedantin-s. [2 - K - 31] 
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a fet a ateaitet aqet a a area: | 
a ayy 2 ara sete sear 32 


na nirodho na cotpattirna baddho na ca sidhakah | 
na mumuksurna vai mukta ityes paramérthata | | 32 || 











There is neither dissolution, nor birth; neith 
wisdom; neither can there be anyone who han 
This alone is the Supreme Truth. (2 - K - 32] 


ier anyone in bondage, nor any aspirant for 
kers after liberation, nor any liberated as such. 
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ameter a afer: | 
aa seagaaeta aeATaqaae Rat 39 





bhavairasadbhirevayamadvayena ca kalpitah | 
bhava apyadvayenaiva tasmadadvayata siva | | 33 || 




















This Atman is imagined both as the unreal Obje 
The perceived objects are also imagined in the 
(highest) auspiciousness. [2 -K - 33] 


cts that are perceived and also as the Non-dual. 


Non-duality itself. Therefore Non-duality is the 
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asscaTae ag a FY werTa | 
a yaserquieatag sie araftet fag: av i 





na"tmabhavena nanedam na svenapi kathamcana | 
na prthannaprthakkimcid iti tattvavido viduh | | 34 || 

















This manifold plurality does not exist as identified with the Atman. Nor can it remain ever 


independently of itself. It is neither separate fr 


‘om Brahman. Nor is the plurality non-separate 


from it. So say they realised wise-men of the Upanishad-s. (2 - K - 34] 
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diemrereantyiatracarea: 1 
fafdwodt raat eee: wosctreratsart: 34 


vitaragabhayakrodhairmunibhirvedaparagaih | 
nirvikalpo hyayam drstah prapaficopasamo'dvayah | | 35 | | 











By the great seers of old, who are without attachment, fear and anger, who are deeply read, 


and well established in the truths of the Upanis: 


ad-s, this Self has been verily realised as totally 


devoid of all imaginations and also that it is free from the illusions of the manifold world and 


that it is Eternally non-dual. (2 - K - 35] 
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wend fafecde aeqda aerteeqienr | 
seat TAT TsaeaHATAT | 36 


tasmadevam viditvainam advaite yojayetsmrtim | 
advaitam samanuprapya jagavallokamacaret || 36 || 














Therefore, having realised this Atman to be of 
duality). Having realised fully the Non-dual Re 
insentient thing! [2 - K-36] 


such a nature, identify your mind with it (non- 
ality, thereafter move about in life as an inert, 
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fregiattcrceny fear va a | 


nihstutimnirnamaskéro nihsvadhakara eva ca | 





Toraaeraaes aeateeaat sat 3b Il 





calacalaniketaéca yatirydrcchiko bhavet || 37 || 














The sage of self-restraint should be above all 


praise and salutation, every prescribed rites... 


Religious or otherwise. He should have the Atman as his only support for his body and he must 
depend upon mere chances for his physical needs. (2 - K - 37] 











2-K-38 





aeaareaferes TCM eet EFEAT | META: | | tattvamidhyétmikam drstva tattvam drstva tu bahyatah | 
aechaprerana: AraaMeTat sae 3c | tattvibhitastadérémah tattvidapracyuto bhavet || 38 || 











Having known the truth, internally within the body as well as the same truth externally in the 
outer world, he becomes one with the Reality; and thereafter derives his pleasures from it ans 
never does he deviate from Truth. [2 - K- 38] 











CHAPTER 3 
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sae oat art wear ada 1 upasanaérito dharmo jate brahmani vartate | 
ueretat wa darat poor: Faye: We i) pragutpatterajam sarvam tendsau krpanah smrtah || 1 || 











The individual ego taking to the Path of Devotion (Upasana) imagines itself to be related to the 
manifest Brahman, who is supposed by it as having Manifested Himself. Such an ego is said to 
be of narrow intellect because it thinks that before Creation, all was of the nature of the 
unborn Reality. (3 - K - 1] 





3-K-2 





aah aemerenvarenie AAA ATL | ato vaksyémyakarpanyamajati samatam gatam | 
Ba at aaa PRA ATTA Aare: hz | Yathai na jdyate kimeitj@yamanam samantatab || 2 || 























Therefore, | shall now describe to you (that Brahman) which is free from limitations, unborn, 
and homogeneous; and from which nothing is in reality born, though it appears to have 
manifested in endless forms everywhere. [3 - K - 2] 
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SICH EarareraschtaeierenstRatea: | | atma hyakasavaljivairghatakasairivoditah | 
wertaea derdatartatectastery 11 3 | ghatddivacca samghatairjatavetannidarsanam || 3 || 














The Akasa-like Atman manifesting in the form of the separative egos may be compared with 
the pot-space. Again as pot-space is said to be produced from the total-space, so gross forms 
are said to be created from the Reality. This is the illustration for the manifested world 
B-K-3] 





3-K-4 





warty weficty weretemgat wen | ghatdisu pralinesu ghatakasadayo yatha | 


arent ducted aqaeshar sereafer ly i 


kage sampraliyante tadvajjiva ihatmani || 4 || 








Just as when the pots are broken, the pot-spa 
similarly, the separate egos (Also merge) in this 


ce, etc., gets merged with the Supreme Akasa, 
Atman. [3 - K- 4] 





3-K-5 





wdaftarrarerant Taegan | 


yathaikasmifighatkase rajodhiimadibhiryute | 
na sarve samprayujyante tadvajjivah sukhadibhih || 5 || 





a we augeard aquest: Gare: 04 0 

















Just as by soiling one pot-space with smoke or dirt, we do not soil all pot-spaces in the 
Universe. So too happiness and sorrow in one bosom are not the happiness and sorrow in all 
the bosoms i.e., the mental experience of one is not the experience of all. [3 - K - 5] 








3-K-6 





WareATeMT fed TI aT a | 
mana a Selsher aeasatagiecta: 1 & 


ripakaryasamakhyasca bhidyante tatra tatra vai | 
Gkasasya na bhedo'sti tadvajjivesunimmayah || 6 || 











In form, function and name though there can 


be difference here and there, yet there is no 


difference at all in space which is One without a second. So also is the definite conclusion with 


regard to the Jiva-s. [3 - K - 6] 








AMsseTeeT Cera feerTarat TET | 
aaissera: Bar aftat frerreadt ser iw 





sya ghatkaso vikardvayavau yatha | 
naiva"'tmanah sada jivo vikaravayavau tatha || 7 || 

















The space in a pot is neither an evolved effect ni 
individualised ego (Jiva) is neither evolved from 
[B-K-7] 


(or a part of the All-pervading space; so too the 
not is a part of the Spirit ie., the Supreme Self. 





3-K-8 





Ter Tale ToT Aare aed Aa: | 
TUT TaCAggurATATCATSAY Alsat wa: WC 





yatha bhavati balaném gaganam malinam malaih | 
tatha bhavatyabuddhanamatma’pi malino malaih || 8 || 














Just as the sky appears to the ignorant Children 


to be soiled by dirt, similarly the Atman also is 


regarded by the ignorant as tainted by impurities. [3 - K - 8] 
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wer ae da aeaarareray aft 1 
feat wderditg srartenfeearr: <i 


marane sambhave caiva gatyagamanayor api | 
sthitau sarvasariresu akasenavilaksanah || 9 || 








The Atman presiding, as it is, in all bodies 
transmigratory roaming's) and existence, is in n 


in its seeming processes of birth, death (or 
0 sense different from the pot-space. [3 - K- 9] 
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wera: cacraend arerarnitatstan: | 
anftret weaned ar atrateit faqut to A 


samghatah svapnavatsarve atmamayavisarjitah | 
Adhikye sarvasamye va nopapattirhi vidyate || 10 || 











All assemblages (Sanghatah) Such as body, mi 


ind and intellect are produced as a result of 


ignorance (Maya) that veils the Self. No rational argument can be given to establish their 
whether they be equal or superior to one another. [3 - K - 10] 





3-K-11 





Taree fF a sen carats | 
STATA RY afta: SF ze Ave: ee 





rasadayo hi ye kosa vyakhyatastaittiriyake | 
tesdmatma paro ivah kham yatha samprakasitah || 11 || 














The individual Jiva which is nothing other tha 
(Soul) of the five sheaths such as the physical, 
described in the Taittriya Upanishad, That the Si 
described by us. [3 - K - 11] 





n the Non-dual Supreme Brahman is the Self 
the mental, etc., which have been exhaustively 
upreme is like the total space has already been 
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aeatdaeteieyant oe wer ary | 
qRrearqet da serena: wanfara: td 





dvayordvayormadhujiidne param brahma prakasitam | 
prthivyamudare caiva yathakasah prakasitah || 12 || 














The discriptions of pairs, as that of the space 
stomach, though referred to separately, Applies 
the Madhu Brahmana (A chapter of Brihadaran 
Adhidaiva (i.e., individual and total). (3 - K - 12] 


i.e., Akasa which is in the earth as also in the 
equally to the Supreme Brahman described in 
aka Upanishad), as being both Adhyatma and 
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sarranneaaraea WEI | 
araret Preqerd Ter Tea Ae TT A 





jivitmanorananyatvamabhedena prasasyate | 
nandtvam nindyate yacca tadevam hi samafjasam || 13 || 

















Since the identity of the (Jiva) and the Self (At 
the multiplicity is severely condemned in the S 
the correct. [3 - K - 13] 


man) among themselves has been praised and 
criptures, Non-duality alone is the rational and 
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treat: erred ay wrapeae: weeteey | 
aferaagen ator ceaered fF at ead 1 tv 








jivatmanoh prthaktvam yat pragutpatteh prakirtitam | 
bhavisyadvrtyé gaunam tanmukhyatvam hina yujyate || 14 || 





The Separativeness of the Jiva and the Atman wi 
portion of the Veda, before the Upanishadik t 
accurs, can only be figurative because this p 
follow. This statement regarding a dualistic 
(3-K-14] 


hich has been declared in the earlier ritualistic 


‘ext dealing with the Creation of the Universe 
jortion is a description anticipating what is to 
concept can never have any literal meaning. 
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aretetaepieganc: qeat aieereweT | 


mrllohavisphulingédyaih srstirya coditanyatha | 








SUE: STANT mae a: HTT ts A 


Uupayah so'vataraya nasti bhedah kathamcana || 15 || 











The Scriptural statements illustrated by the exa 
idea of the world created or otherwise - Can s 


ples of earth, iron, sparks, etc., regarding the 
erve ultimately the purpose of explaining only 


the unity of the individual Self with the Universal-Self. In fact multiplicity does not exist at all 


(3-K-15] 








3-K-16 


SroTeTRARAET eA TAT TTT TA: | | aéramastrividhd hinamadhyamotkrstadrstayah | 
saTAtgces Teele HETAT | ee I | upésanopadisteyam tadarthamanukampaya || 16 || 

















On the basis of different degrees of intellectual capabilities such as the lower, the middle and 
the higher, life itself can be divided into three stages. The Scripture, out of compassion and 
consideration, has taught this method of worship or discipline for the benefit of those who are 
not yet enlightened.[3 - K - 16] 





3-K-17 


raftceneceraeany gift fafa Tea || svasiddhantavyavasthisu dvaitino nigctédrdham | 
Wen faetaed deat a fase mele || Parasparam virudhyante tairayam na virudhyate || 17 || 


The dualists cling fast to the conclusions (As Truth) arrival at by their own enquiries. So they 
among themselves contradict one another whereas (The Advaitin-s) have no conflict with 
them. [3- K-17] 
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aed Tart & gad aaa Sead | 
aay seaer ate dart aw eqeag i te tt 


advaitam paramértho hi dvaitam tadbheda ucyate | 
tesam ubhayatha dvaitam tendyam na viruddhyate || 18 || 











Non-duality is indeed the ultimate Reality; du 


ality is its effect. The dualists perceive duality 


both in the Absolute and in the Phenomenon. Therefore, the non-dualism is a philosophy that 


does not conflict with the dualist position. [3 - K 


- 18] 
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aren Riqud Saenewnsst BUST | 
aeadt Prema fe Aeterna Tata ee Ht 








mayaya bhidyate hyetannanyatha'jam kathaficana | 
tattvato bhidyamane hi martyatamamrtam vrajet || 19 || 











This changeless non-dual Brahman, in fact unborn, appears to undergo modification only on 
account of illusion of Maya and not de facto. For, if this change were real, the immortal 


Brahman would become mortal. (3 - K - 19] 
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apideta steca onfaftrcates afte: 1 
sore expat sat Aefat BEAT | 2 | 








ajatasyaiva bhavasya jatimicchanti vadinah | 
ajato hyamrto havo martyatam kathamesyati || 20 || 














The dualists contend that the ever unborn and the eternally changeless Atman is born (i.e., 
undergoes a change). How could a (positive) entity which is itself changeless and immortal 


become mortal? [3 - K - 20] 
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a raed aet a aehaye aea | 
wparereana at wefaqefeeaty ze i 


na bhavatyamrtam martyam na martyamamrtam tatha | 
prakrteranyathabhavo na kathamcidbhavisyati || 21 || 











The immortal cannot become mortal nor can the mortal become immortal. It is never possible 


for anything to change itself in its essential natu 


re and yet remain the same. [3 - K - 21] 
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FaardaraSl wer sat Teale ATA | 


svabhavenamrto yasya bhavo gacchati martyatam | 
krtakenamrtastasya katham sthasyati niscalah || 22 || 





GamanpreTes we FUreae Gera: 














How can he, who believes that the essential Im 
that the Immortal after a modification retai 
(3-K-22] 


mortal entity becomes mortal, maintain at once 
ins its own essential nature of Immutability? 
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SAetserrat ane area TAT Aye: | 
faftadt afer a aegeaie tar 33 


bhitato'bhiitato vapi srjyamane sama srutih | 
niscitam yuktiyuktam ca yattadbhavati netarat || 23 || 

















Both the views that the Creation is real and thi 
the Sruti. That which is supported by the Sruti 
is (the acceptable Truth) and not otherwise. [3 





at it is unreal have been equally emphasised in 
declarations and corroborated by reason alone 
- K-23] 











3-K 


-24 





ae area assrarenigestarrnaRae 1 
Hora ager ARR aT J A: Ww il 


neha naneti ci" mnayadindromayabhirityapi | 
ajayamano bahudha mayaya jayate tu sah || 24 || 











Through such scriptural Passages as “There is 
etc.,” We know that the Atman though unbot 
through Maya. [3 - K-24] 


no multiplicity in this,” “Indra through Maya, 


rn, appears verily to have become many only 
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wauaaares waa: sfatiert | 
at aaa oerdfefe art wfaftert 2 


sambhiiterapavadicca sambhavah pratisidhyate | 
ko nvenam janayediti karanam pratisidhyate || 25 || 








‘Again by the negation of the Creation (Sambhu 
denied again by such a statement as, “Who can 


ti), the Creation is refuted, Causality in Atman is 


cause it to pass into birth?" (3 - K - 25] 
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a ve afe acta cared fread wa: 1 


sa esa neti netiti vyakhyatam nihnute yatah | 








waraeasta Fqare Tera WR I 





sarvamagrahyabhavena hetundjam prakasate | | 26 | | 











(On Account of the incomprehensibility of the A\ 
is not this, not this,” - All dualistic ideas tha 


\tman, Scripture negates in such Passages as, “it 
t have been described as the Means for the 


attainment of the Atman. Therefore, birthless (or the unborn), Atman alone exists not the 


duality. (3 - K - 26] 
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wat i aT eT Boat TY Tea | 
aeaat area Tem ore TET AR ara Ww 


sato hi mayaya janma yujyate na tu tattvatah | 
tattvato jayate yasya jatam tasya hi jayate || 27 || 











That which is ever existent appears to pass into birth through delusion alone; it is not true 


from the stand-point of Reality. Those who bel 


ieve that this passing into birth is real, assert in 


fact that what is born, alone is born again, ad infinitum. [3 - K - 27] 
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areal ARE Ser aaa ate FSAs | 
weep at cede ArT ash STAT Wz Il 


asato mayaya janma tattvato naiva yujyate | 
vandhyaputro na tattvena mayaya iyate || 28 || 

















The Unreal cannot be born either really or thro 


ugh delusion. For, the son of a barren-woman is 


neither born de facto nor through delusion (Maya). [3 - K-28] 
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FO FIA CTT FIGS AT Aa: | 
FM HTT EIR ALT Aa: 28 


yatha svapne dvayabhasam spandate mayaya manah | 
tatha jagraddvaybhasam spandate mayayé manab || 29 || 




















As in dream, the mind vibrates through Maya ( 
so also in the waking state, the mind projectin 
world of multiple Objects. [3 - K- 29] 


(delusion) revealing the appearances of duality, 
ig through Maya causes the appearance of the 
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Heed T CaaS Aa: Tac A AMA: | 
Heed T CAAT FM TaeT BNA: | 30 I 


advayam ca dvayabhasam manah svapne na samsayah | 
advayam ca dvayabhasam tatha jagranna saméayah || 30 || 








There is no doubt that the non-dual mind its 


elf appears shattered into the plurality of the 


dream. Likewise, Reality which is non-dual, appears as the multiple world in the waking-state 


also. [3 - K - 30] 
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maeeaiag aad ae | 
ware exacted ata atta i 3e il 





manodrsyamidam dvaitam yatkimcitsacaracaram | 
manaso hyamanibhave dvaitam naivopalabhyate | | 31 || 














Whatever that is perceived in this world-movable or immovable, is nothing but the 


perceptions of the mind-is nothing but the min 
is transcended. (3 - K- 31] 


d. For, plurality is not perceived when the mind 
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aeareeUaha at HaeTTT TT | 
HATA AAT Al MEMS ITTCA Ul 92 





tmasatyanubodhena na samkalpayate yada | 
amanastarm tada yati grahyabhave tadagraham || 32 || 

















When (the mind) does not bring forth any 


more of these imaginations because of the 


knowledge of Truth, which is Atman (pure Consciousness), then it ceases to be mind, and that 


(mind) becomes free from the idea of cognition 


for want of Objects-of-cognition. [3 - K-32] 








3-K-33 





HEC wa Weed Tae | 
weataast fiercest fqert i 33 


akalpamajam jignam jfieyabhinnam pracaksate | 
brahmajfieyamajam nityamajendjam vibudhyate | | 33 || 

















The knowledge which is unborn and free from 
knowledge (Brahman). The immutable and 


all imaginations is always inseparable from the 
the birthless Brahman is the sole object of 


knowledge. And the birthless (Self) is known only by the birthless (Knowledge) say (the wise) 


(3-K -33] 
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frapiaes aah faftweres thd: | 
war: og fae: qyetsrat a oer av 


nigrhitasya manaso nirvikalpasya dhimatah | 
pracdrah sa tu vijfieyah susupte'nyo na tatsamah | | 34 || 























The behaviour of the mind that is under perfect control-which is free from all imaginations 


(Sankalpa) and which is brought about with di 


scrimination should be known. The condition of 


the mind in deep-sleep-state is altogether of another sort and it is not like that (of a peacefully 


controlled mind). [3 - K - 34] 








3-K-35 


ated fe aye afenpttat a ata | Tiyate hi susupte tannigrhitam na fiyate | 
ate fed we auerats wea wae | '8dev@nitbhayam braha jdnalokam samantatab || 35 | 














In the deep-sleep-state. The mind is only withdrawn or drowned in ignorance but in the case 


of Vedantik discipline, it is not so (withdrawn). That very mind becomes the fearless Brahman, 
possessed of the light of knowledge all around. (3 - K - 35] 
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Hae AT TATARACTEA | ajamanindramasvapnamanamakamardpakam | 


wepaftenat weet strane: aeterer um 3€ || sakrdvibhatam sarvajiam nopacdrah kathamcana || 36 || 


The Brahman is birthless, sleepless, dreamless, and without name and form, ever effulgent, 


omniscient. Nothing has to be ritualistically done in any way at the altars of Brahman. 
[3-K- 36] 




















3-K-37 
waiftrarafaara: wéfacarea ier: | sarvabhilapavigatah sarvacintésamutthitah | 
BRured: THSoAa: Taras: | 3b I | supraséntah sakrjyotih samachiracalo’bhayab | | 37 || 


This self is beyond all expressions or words, beyond all acts of the mind. It is all-peace, ever 
effulgent, free from activity and fear. It is attainable through concentrated intellect. (3 - K - 37] 
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ae a aa atentftacat aa at Regs | 
HARES al Mae TAT AA Wt 9e Uh 


graho na tatra notsargascinta yatra na vidyate | 
‘tmasamstham tada jfidnamajati samatam gatam | | 38 || 











There, in the Self, which is the final fulfilment of actions of the mind, there is neither any 


perception not any self-projection into ideas. 
state of immutability and homogeneity. [3 - K - 


Established in the Self, the Jnana reaches the 
38] 
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arena & art geek: weenie: | 
aiftat Reafe eaearasrd sacha: 0 38 


asparSayogo vai nama durdarsah sarvayogibhih | 
yogino bibhyati hyasmadabhaye bhayadarsinah | | 39 || 

















This Yoga, called the Touch-of-the-untouch, is 
afraid of this path, for they feel frightened in 
state of fearlessness! [3 - K - 39] 


hard to be attained by all seekers. Yogin-s are 
That-where alone one can experience the true 
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arene ferarereeerrt Bean eraM(oMeL | 
Gwe: vattrearerern amfedta 7 i vo Ml 


‘manaso nigrahayattamabhayam sarvayogina(na)m | 
duhkhaksayah prabodhascapyaksaya Santireva ca || 40 || 




















Yogi-s who do not follow the path of knowledge as declared in this Karika depend upon the 
control of their mind for fearlessness and destruction of misery, and also the knowledge of the 


Self and eternal peace. [3 - K - 40] 
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sete sattiqaeparivhafeega | 


utseka udadheryadvatkusagrenaikabinduna | 


aoret Pragetquasaaahe@aa: i ve || manaso nigrahastadvadbhavedaparikhedatah || 41 || 











The mind can be brought under control only by relentless effort like that which is required to 
‘empty the ocean drop by drop with the help of the front tip of a Kusa-grass-blade. [3 - K - 41] 





3-K-42 





sorte feepgotergiatacd srersteret: | 


upayena nigrhniyadviksiptam kamabhogayoh | 


ead wa da Ter wrath arerETAT ve | suprasannam laye caiva yatha kao layastatha || 42 || 











A mind distracted with desires and enjoyments as well as mind enjoying the pleasure of 
“Complete Oblivision” (Laya) should be brought under perfect discipline by awakening it 
through proper channels. For, the “state of trance” or “Oblivision” (Laya) is as harmful as 


agitations of desires. [3 - K - 42] 
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ga waaqEyes arninieradag | 


duhkham sarvamanusmrtya kamabhogannivartayet | 








wet Bares set Aa | seater uw vs |} ajam sarvamanusmrtya jatar naiva tu pasyati || 43 || 

















Turn the mind back from the enjoyment of pleasures in the growing conviction that the sense- 
objects are ever riddled with misery. The created duality will not intrude upon our perception 
if we consistently reflect upon the Brahman, which is unborn (changeless). [3 - K - 43] 
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we Haterafeae fattest emrteqge: | 
woud orctarcwaud at are I ye Ol 


laye sambodhayeccittam viksiptam samayetpunah | 
sakasdyam vijaniyatsamapraptam na calayet | | 44 || 




















In the state of this oblivision we should agai 


in awaken the mind; when agitated we should 


pacify it; in between we should understand that the mind is full of desires-yet-unmanifested 


but full of potency. If the mind has reached the 
it again. [3 - K- 44] 


state of perfect equilibrium then do not disturb 
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aUssraaegae oa farga: Wer sae | 
frat freafeaemtarpateraera: Ml v4 Ul 


na'svadayetsukham tatra nihsangah prajfiaya bhavet | 
niscalam niscaraccittamekikuryatprayatnatah | | 45 || 




















Mind should not be allowed to enjoy the Bliss 
should be freed from attachment to suc 


that is eked out of the condition of Samadhi. It 
h happiness through a steady exercise of 


discrimination. If the mind once having attained the state of equanimity, seeks to rush out into 
the external objects, then it should be unified with the Self again with self-effort. [3 - K-45] 
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war a dred fad a a fafercad qa: | 
afergareracrere fereqest eA AeaT il ve Il 


yada na liyate cittam na ca viksipyate punah | 
aninganamanabhasam nispannam brahma tattada | | 46 || 











Stripped off its states of trance and its state of 


becomes quiet and does no more raise app 


Brahman. [3 - K - 46] 


desire-agitations, that is to say, when the mind 
aritions of thoughts, then it verily becomes 
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Fart wed airdrraed qaqa | 
soars Wat weet TET ve il 





svastham Séntam sanirvanamakathyam sukhamuttamam | 
‘ajamajena jrieyena sarvajfiam paricaksate || 47 || 








This highest bliss is based upon the rediscovery 
indescribable and unborn. It is further describe 
the unborn Self which is the object of the Know! 


of the Self. It is peace identical with liberation, 
d as the Omniscient Brahman for it is one with 
ledge-Absolute. [3 - K-47] 
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a @Rasorad sia: datsea a qs | 
Weegee Het wa Rafter STAT ve 





na kagcijjayate jivah sambhavo'sya na vidyate | 
etattaduttamam satyam yatra kimcinna jayate || 48 || 

















No Jiva-the ego-centric separative creatures i: 
(Which can produce them as its effect.) This (b 
ever born. [3 - K - 48] 


is ever born. There does not exist any cause 
rahman) is that highest Truth where nothing is 











CHAPTER 4 


100 Verses 
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WitaissHermeta atest wera | 
Pntieta Hagred aed aferat TT We 


jfiénend"kégakalpena dharmanyo gaganopaman | 
jheyabhinnena sambuddhastam vande dvipadam varam || 1 || 











| bow to that One, who is best among men, who has fully realised the nature of individual 


selves resembling sky, by means of His knowle: 
from the objects-of-knowledge. [4 -K - 1] 


dge which is like space and non-differentiated 
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seaaten & are wieeaqat fea: | 
aftaretsequen afirced aaIEA I 2 I 





asparSayogo vai nama sarvasattvasukho hitah | 
avivado'viruddhasca desitastam namamyaham || 2 || 














| salute that Yoga of Detachment which is c: 
relationship with anything, at any time), which 
the happiness of all, which is conducive to the 


alled Asparsha, (lit. no touch i.e., having no 
is taught (through scriptures), which promotes 
well-being of all, which is beyond all disputes 


and which is at once free from strife and contradiction. [4 - K - 2] 








4-K-3 





apes oiietresiea after: Sata 1 
saprerey eft Reged: ERT Ml 3 Il 


bhiitasya jatimicchanti vadinah kecideva hi | 
abhitasyapare chird vivadantah parasparam || 3 || 











Quarrelling among themselves some disputa 
undergoes an evolutionary change, while othe 
proceeds from a non-existing entity. [4 - K - 3] 


nts postulate that an already existing entity 
rs, wise in themselves, maintain that evolution 
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ae at ore Pfteagt te sree | 
Rrageat cam etaroniet ervaied Fv I 








bhitam na jayate kimcidabhitam naiva jayate | 
vivadanto dvaya hyevamajatim khyapayanti te || 4 || 














The Pre-existent cannot ever again pass into birth, nor can anything non-existent ever come to 


existence again. Thus, disputing among themsi 
Advaita view and support the absence of birth i 


elves, they, in fact, unconsciously proclaim the 
e., Absolute Non-creation Theory. [4 - K- 4] 
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warraanrona aeatane FL | 
faaqrt a a: artaftere fate is i 


khyapyamanamajatim tairanumodamahe vayam | 
vivadémo na taih sardhamavivadam nibodhata | | 5 || 











We approve the Non-creation (Ajati) Theory declared in effect by these dualists. We do not 
quarrel with them. Now hear from us (O! Dear One's, what is the Ultimate Reality) which is 
free from all contradictions and disputations. [4 - K - 5] 
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spraeta aver onfeftcatea after: | 
sate waa wat aetat HeeaeT We 


ajatasyaiva dharmasya jatimicchanti vadinah | 
ajato hyamyto dharmo martyatam kathamesyati || 6 || 











The dualists who are ever disputing among the 
the changeless entity-the Atman undergoes a 
and immortal in itself Partake the nature of the 


mselves contend that the ever unborn-meaning 
change. How can an entity which is changeless 
mortal? [4 - K - 6] 
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a racy wet a ah aT | 
wpaterana 7 wafaaierate ib 


na bhavatyamrtam martyam na martyamamrtam tatha | 
prakrteranyathabhavo na kathamcidbhavisyati || 7 || 





The immortal cannot become mortal nor can 


possible for a thing to change itself in its essenti 


the mortal ever become immortal. It is never 


ial nature and yet remain the same. [4-K - 7] 
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Faardaa TET Tat Teale ACHAT | 
Fema Ter wecareaia Pere: ol ¢ 


svabhavendmrto yasya dharmo gacchati martyatam | 
krtakenamrtas tasya kathamsthasyati niscalah || 8 || 




















How can he who believes that the essential immortal entity becomes mortal, maintain at once 


that the immortal after modification retains its 


own essential nature of Immutability? (4 - K - 8] 
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wiftaftrhr carsnfest ago spat T aT | || sémsiddhiki svabhaviki sahajé akrté ca ya | 
vepfer: afer Perse east a srerfer at a <u | prakrtih seti vifieya svabhavam na jahati ya || 9 || 

















We understand by the term Prakirti or the inherent nature of things that which, when 
acquired, becomes completely a part and parcel of things; that which is the very characteristic 
quality in them, that which is inborn or innate; that which is not artificial. And nothing leaves 
its own nature. [4 - K- 9] 





4-K-10 





aaa: ad eral: Fase: | jarimarananirmuktah sarve dharmah svabhavatah | 
Aaa deaetear yy to 4 || jaramaranamicchantascyavante tanmanisaya | | 10 || 




















All ego-centric entities are, by their very nature, free from senility and death. They merely 
imagine that they are subject to these changes and, thus, by their very thoughts, they appear 
to deviate from their very nature. [4 - K-10] 
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ano wea a art ano ea are | 
reared ere Peat Pret eet TA tt 








aranam yasya vai Karyam Karanam tasya jayate | 
jayamnam kathamajam bhinnam nityam katham ca tat || 11 || 





The disputants according to whom the cause itself is the effect, maintain that the cause indeed 
is born as the effect. How is it possible for the cause to be unborn (changeless) if it be born as 


the effect? How again can the cause be etern 
again? (4 -K- 11] 


al if it is subjected to modifications time and 
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aRUTquaIeTcaaT: Beast aAy | 
SMATATER S BTAASHNTT a HT YH ez 








karanddyadyananyatvamatah Karyamajam yadi | 
jayamanaddhi vai karyatkiranam te katham dhruvam || 12 || 











If, as you say, the cause is identical with the effect, then the effect must also he eternal and 


unborn. Further, how can the cause be perma 
identical with) the effect which is born. [4 - K-12 


nent or eternal if it be not different from (or 
2) 














sarga ares ET Teens aTeT & | 


ATM TATE A CAME WATTS 3 Ul 





ate yasya drstantastasya nasti vai | 
cca jéyamdnasya na vyavastha prasaijyate || 13 || 























itself is born, then it will lead to a logi 
[4-K-13] 


There is certainly no illustration possible in life to give in support of the belief that the effect is 
born out of an unborn cause. Again if it be said that the effect is produced from a cause which 


ical fallacy: regress ad infinitum(Anavastha Dosa). 
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atafe: we teeniq: wrET TI 


hetorddih phalam yesdmédirhetuh phalasya ca | 


gat: worer arent: ser aera ey. | hetoh phalasya céndcih katham tairupavarnyate || 14 || 











How can they who assert that the effect is the cause of the cause and the cause is the cause of 
the effect maintain the Beginninglessness of both the cause and effect? (4- K - 14] 
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saree: wat Seenfeéq: wees T 
Ten oer ade Gores Free 


hetoradih phalam yesamadirhetuh phalasya ca | 
eg || tatha janma bhavettesam putrajanma pituryathé || 15 || 




















[4-K-15] 


Those who maintain that the effect is the cause of the cause and the cause is the cause of the 
effect describe, in fact, the evolution as though the birth of the father comes from the son. 








4-K-16 





aad Fqneider: wa | 
rears weaaearet aera te il 


sambhave hetuphalayoresitavyah kramastvaya | 
yugapatsambhave yasmadasambandho visénavat || 16 || 











In case there is a possibility of the cause and effects, you should find out their sequence. If the 


origin is said to be simultaneous, these canno} 
animal. [4 - K - 16] 


tbe mutually related like the two horns of an 
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weIgGaeMAMeted tq: wseae 1 
aafeeu: at tq: weqereheaie ote i 


phaladutpadyamanassanna te hetuh prasidhyati | 
aprasiddhah katham hetuh phalamutpadayisyati || 17 || 





Cause cannot be established if it be produced 
itself not established give birth to the effect? (4 


from the effect. How can your cause which is 
-K-17) 
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aig tat: wonfewahe: watteher eqa: | 


yadi hetoh phalatsiddhih phalasiddhisca hetutah | 





ameerted Ter AeqiteaT  kc l 








kataratpirvanispannam yasya siddhirapeksaya | | 18 || 








If the cause is produced from the effect and the effect is again produced from the cause, which 
one (of the two) is born first and upon which of them the birth (of the other) depends? 


(4-K - 18] 

















ved fe weer gett: stone: oReateer ute i 





inam kramakopo'tha va punah | 
evam hi sarvatha buddhaib ajatih paridipita || 19 || 








The ‘Inabil 
establishing the order of succession’ of cause 


way, to stick to their theory of Absolute Non-cres 


y-to-reply’ the ‘ignorance-about- 


the-matter’ and again the ‘impossibility of 
and effect, thus clearly lead the wise, in every 
ation (Ajati). (4 - K-19] 
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Sorgguedt teed: war wemTAY AR 7 I 
a fg meaeat tq: frqut weer yeas 2 


bijkurdlchyo drstantah sada sidhyasamo hi sa | 
nahi sidhyasamo hetuh siddhau sdhyasya yujyate || 20 || 











The illustration of the seed and seedling is its 


That (illustration) alone which is itself-to-b 


proposition-to-be-proved. [4 - K - 20] 


elf a matter which, indeed, is yet to be proved. 


e-proved cannot be used for establishing a 
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errata stand: Terry 
cramer & erat wet at at aEaT UH 


plirvaparaparijfianam ajateh paridipakam | 
jayamanaddhi vai dharmat katham piirvam na grhyate || 21 || 














The inability to show antecedence or the subsequence of the cause and effect clearly proves 


the absence of evolution or creation. If the eff 
from a cause, then why this inability in you 
cause? [4- K-21] 


ject-ego-centric-entity-has really been produced 
to point out definitely the antecedent of the 
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Fact or et ash a PSRaqae are | 
Barrera aw PaaaE aT WR 


svato va parato va'pi na kimcidvastu jayate | 
sadasatsadasadva'pi na kimcidvastu jayate || 22 || 





Nothing is ever born either of itself or of another or of both. Nothing at all is ever born 
whether it be being or non-being or both-being 


and non-being. (4 - K - 22] 
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byt aradsang: a aA FaaTaT: | 
sift Raqd wea ae eanteet Race 33 A 


heturna jayate'nddeh phalam capi svabhavatah | 
dirna vidyate yasya tasya hyadirna vidyate || 23 || 

















The Cause cannot be produced from an effec 
born out of itself. That which is without a begin 


t which is beginningless, nor also is the effect 
ning is necessarily free from birth. [4 - K - 23] 
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Tar: Hea TAT TANT: | 


prajfiapteh sanimittatvamanyatha dvayandsatah | 





Baers Were Aa |W 





samklesasyopalabdhesca paratantrastita mata || 24 || 











Subjective knowledge must have an objective 
For this reason as well as that of the experie! 





accepted by the Dvaitin-s must be admitted. [4 - 


cause: Otherwise both must be Non-existent. 
nce of pain the existence of external Objects 
K-24] 








4-K 


-25 





ware: afaftacatread afeaaeere | 
fafreenintiacay sara yeaa i i 


prajfiapteh sanimittatvamisyate yuktidarsanat | 
nimittasyanimittatvam isyate bhitadarsanat || 25 || 











So far as empirical reason (Yukti Darsana) goes, 
the stand-point of the Absolutist Theory (Bhut 
and relation, is illusory. [4 - K - 25] 


the fact of plurality is to be accepted. But, from 
a Darsana) Pluralistic world, with all its variety 
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fast & deqereet aretere ate T 
aah & aeeaef wets: PT WR 





cittam na samsprsatyartham narthabhasam tathaiva ca | 
abhiito hi yataécértho narthabhasastatab prthak || 26 | | 














The mind does not contact objects of the extei 


external Objects any delusory reflection upon 
existent, and the ideas, which appear as obj 
separate from the mind. [4 - K - 26] 


mal world nor are the ideas which appear as 
the mind. We say so because objects are non- 


jects in the outer world, are not in any sense 
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fatter 7 wer Prat Heqreaeay Fy | 
afafeen facate: wet ara afecaie i ze 





nimittam na sada cittam samspréatyadhvasutrisu | 
animitto viparysah katham tasya bhavisyati || 27 || 




















The mind does not ever touch or enter into a 


causal relationship with any external object in 


any of the three periods of time. How can the mind be ever subject to delusion, as there is no 
cause (External object) for any such mental mischief. (4 - K - 27] 
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Tearee aI fe Pare a aTTT | 
wer vated a one & d mater a Te 


tasmanna jayate cittam cittadrsyam na jayate | 
tasya pasyanti ye jatim khe vai pasyanti te padam || 28 || 














There was ever born-neither the mind nor thi 


perceive such births may as well try to perceive (or try to discover) the footprints of the birds 


in the sky!! [4 - K - 28] 


e Objects perceived by the mind. Those who 
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Hae TIS TERT sronis: WHAT: | 
veereat a Hafagehreay || I 


ajatam jayate yasmat ajatih prakrtistatah | 
prakrteranyathabhavo na kathamcidbhavisyati | | 29 || 














In the opinion of the disputants, That which is u 


ever unborn. It is never possible for a thing to be ever other than what itis. (4 - K - 29] 


inborn, is born. The very nature of That is to be 
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HAUETAS T TARE AT AEA | 
Haece uisshtrreh Aterea a wfaeate | 3° 1 





anaderantavattvam ca samsarasya na setsyati | 








anantata ca"dimato moksasya na bhavisyati || 30 || 











If the world is admitted to be Beginningless-as the disputants insist-then it cannot be non- 





eternal. Moksha or liberation cannot have a begi 


inning and be eternal, too. [4 - K - 30] 
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Meet T Aeaiet arash TI | 
aad: ae: aedisRae ga aie: se 


Adavante ca yannasti vartamane'pi tattatha | 
vitathaih sadrSah santo'vitatha iva laksitah | | 31 || 











That which is non-existent in the beginning and in the end, is necessarily Non-existent in the 


intermediary stage also. The Objects we see 
(4-K-31) 


are illusions, still they are regarded as if real. 
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wre asi cat Rufarqae | 
reagerada Prete wet AAT 9 


saprayojanatd tesdm svapne vipratipadyate | 
tasmadadyantavattvena mithyaiva khalu te smrtah || 32 || 











The argument that they, the objects of the wakit 


ing state, serve some purpose is contradicted in 


the dream. Therefore, they are undoubtedly accepted to be illusory (by the discriminate) on 


account of their having a beginning and an end 


[4-K-32] 





4-K 


-33 





wa wat ao Fact arreaeateastene | 
aqasferewad & sfaret ast Fa: Wl 33 i 





sarve dharma mrsa svapne kayasyntanidarsanat | 
samvrtte'sminpradese vai bhiténm darganam kutab | | 33 || 




















All objects cognised in the dreams are unreal bi 
possible to really perceive those things that 
(4-K -33] 


jecause they are seen within the body. How is it 
are seen to exist, within this limited space? 
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a gaa att meat arrearage | 
vfogaea & wdeaieaead a eu i av 


nna yuktam darsanam gatva kalasyaniyamadgatau | 
pratibuddhasca vai sarvastasmindese na vidyate | | 34 || 











It is not possible for the dreamer to go, to hi 
account of the limited time involved in such jo 
not find himself in the place where he dreamt hi 


ave the experiences of the dream objects on 
urneys. Again, on waking up the dreamer does 
imself to be. [4 - K- 34] 
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Parga: we das Tet a wage | 
after wit afeafag aftaget a wale 1 39 0 


mitrédyaih saha sammantrya sambuddhau na prapadyate | 
grhitam capi yatkimcit pratibuddho na pasyati || 35 || 





The dreamer on being awakened realises the ill 


lusory nature of the conversations he had with 


his companions, etc., (During his dream). Moreover, he does not retain, in the waking state 


anything, which he had acquired or received (in 


his dream). [4 - K - 35] 
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acs Uae: a: PETTET asta | 
UM Brea wd PeeaAae HA I 3e Il 





svapne cdvastukah kayah prthaganyasya darsanat | 
yatha kayastatha sarvam cittadysyamavastukam | | 36 || 














The body which is actively participating in the dream life must necessarily be unreal since the 


other body of the dreamer is perceived as lyit 
dream-body. Like the body everything cognised 





ing in the bed as distinctly different from his 
in the dream is certainly unreal. (4 - K - 36] 
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apical: Fact soyd | 
aatqeng celta asoraftattrert i 36 





grahandjjagaritavattaddhetuh svapna isyate | 
taddhetutvattu tasyaiva sajjagaritamisyate || 37 || 














Since the experiences of objects in the dream are similar to the experiences of objects in the 
waking state, it is thought that the waking experiences are the cause of the dream 
experiences. On account of this reason, the waking experiences, which are supposed to be the 
cause for the dream, appear as real to the dreamer alone. [4 - K - 37] 
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Jorge TASTE | 
wT Koayer ara ier FIT I 3¢ | 


utpadasyaprasiddhatvadajam sarvamudahrtam | 
na ca bhittadabhiitasya sambhavo'sti kathamcana | | 38 || 











Since the Creation or evolution cannot be estal 


lished de facto all these (Dream Objects) are 


known as unborn. It is ever impossible for the unreal to be born of the real. [4 - K - 38] 
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sesame tea Fact seats arava: 1 
araceactsht recat a wiagqut a yeafe un 3e 





asaljagarite drstva svapne paéyati tanmayab | 
asatsvapne'pi drstva ca pratibuddhau na pasyati || 39 || 




















Being deeply impressed with the unreal object 


's seen in the waking-state, a man ‘Sees’ these 


very things in his dreams as well. Moreover the unreal objects cognised in the dream are not 


seen again in the waking-state. [4 - K - 39] 
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aggre Teale Ta | 
wea wQgn ast elgGerAcgHa: ll ve il 





nastyasaddhetukamasat sadasaddhetukam tatha | 
sacca saddhetukam nasti saddhetukamasatkutah | | 40 || 














The unreal cannot have the unreal (thing) for i 
from the unreal (thing). The Real (Existing thi 
existing thing). How indeed can then the Rea 


(4-K-40} 


its cause nor can the Real (thing) be produced 
ing) cannot be the cause of the Real (Another 
| (thing) be the cause of (something) unreal? 
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frrarqaen srreRecaesraeyNs | 
wen cat favaterd cateata veafa ve 


viparyasadyatha jagradacintyanbhiitavatsprset | 
tathd svapne viparysit dharmastatraiva pasyati || 41 || 











Just as one in the waking-state considers as real 
whose nature cannot be described, similarly i 
knowledge, (unreal) objects whose existence is 


I, through false knowledge, the (unreal) objects 
in the dream also one perceives, through false 
possible only in that condition. (4 - K - 40] 
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upalambhatsamacarat astivastutvavadinam | 











jatistu desita buddhair ajatestrasatam sada | | 42 || 














The man of wisdom supports the causality only for the sake of those, who being afraid of the 


Absolute Non-created (Brahman), stick to the 
their perception and their faith in rituals. (4 - K - 


reality of experiencing-objects on account of 
42) 








4-K-43 





TATE TMATAFATLAeT T | 
afeater at Seeated atetserect arfawaie v3 








ajatestrasatém tesamupalambhadviyanti ye | 
jatidosa na setsyanti doso'pyalpo bhavisyati | | 43 || 











Those who are afraid of the Truth as Absolute Non-manifestation and also on account of their 
cognition of the phenomenal world of objects (i.e., duality), do not admit Ajati. They are not 
much affected by the evil consequences of their belief in causality. The evil effect, if any, is 


rather insignificant. (4 - K - 43] 








4-K-44 





SOFAS aaTS | 
STAFHTMATENTG RT TET TeTeTe vy 








upalambhatsamacaranmayahasti yathocyate | 
upalambhatsamacaradasti vastu tathocyate || 44 || 





‘As an elephant conjured up by the imagination is said to exist (a0 because of its being 
perceived, (b) because it answers to the behaviours of an elephant; so also are the objects 
considered to exist on account of (a) their being perceived and (b) their answering to our 


dealings with them. [4- K - 44] 
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STMT TAT TEATATT TT T | 
sarees Reet aecgaay  v9 


jatyabhasam calébhasam vastvabhasam tathaiva ca | 
ajacalamavastutvam vijfidnam séntamadvayam | | 45 || 











101 
al 


Pure Consciousness even, which seems to be b 
really unborn, immovable and free from materi 


rn, or to move or to take the form of matter, is 
lity; itis all peace and non-dual. [4 - K - 45] 
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waa ftortedt a safer fra ove 


evam na jayate cittamevam dharma ajah smrtah | 
evameva vijananto na patanti viparyaye || 46 || 





Thus the mind is never subject to birth or chanj 
who have realised this Truth are never again sul 
of Reality. (4 - K - 46] 


ge. All beings are indeed free from birth. Those 
bject to false knowledge-any misapprehensions 
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REMGaTAAMTAET eat TA | 


Teanga Renesiead Fa A ve 








fjuvakradikabhasamalataspanditam yatha | 
grahanagrahakabhasam vijnanaspanditam tatha | | 47 || 














As a firebrand when in motion appears as strai 
in vibration appears to fork itself as the ‘Perceiv 





ight, crooked, etc., so also Consciousness when 
e! and the ‘Perceived, etc. (4 - K - 47] 
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FAAS TM | 
Hereqae Rare FAT Ye I 


aspandamanamalatamanabhasamajam yatha | 
aspandamanam vijflznamanabhasamajam tatha || 48 || 











When not in motion, the firebrand is free fr 


Similarly Consciousness when not vibrating int 
and remains changeless. [4 - K - 48] 


‘om all appearances and remains changeless. 
(0 its imaginations is free from all appearances 
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sored Eqeqaret & asset areata: | 
a ddseaa feqarearend weer at ys 





alate spandaméne vai né"bhas& anyatobhuvab | 
na tato'nyatra nispandénnalatam pravigantite || 49 || 














When the firebrand is in motion, the forms 


that are seen in it have not reached it from 


elsewhere. When the firebrand is not in motion, the appearances do not go anywhere from 


the steady glowing tip; nor can we say that tl 


he appearances created by the firebrand have 


entered the very glowing tip when it is not in motion. [4 - K - 49] 
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a ferfor storey weaearerretra: | 
Prams ate eqrerereatera: il se i 





na nirgata alatatte dravyatvabhavayogatah | 
vijiéne'pi tathaiva syurabhasasyavisesatah || 50 || 

















The appearances of the different shapes do not emerge from the firebrand because they are 
not substantial “things.” This also applies to Consciousness on account of the similarity of 


appearances in both the cases. [4 - K- 50] 








4-K- 


51,12 





Read erecart & ansssrer areaehy: | 

a aatseam ferereaten feenet Reefer FW ot 
a ffared Reeneregercarereatera: | 
areas AM: Fag TH 4 








vijldne spandamane vai nébhasd anyatobhuvah | 

na tato'nyatra nispandénna vijianam vigantite || 54 ||| 
na nitgataste vijhndddravyatvabhavayogatah | 
karyakéranatébhavadyato cintyah sadaiva te || 52 || 











When Consciousness is associated with the idea 


of activity, the appearances that are seen in it 


do not come from elsewhere. When Consciousness is inactive, appearances do not go 


elsewhere from passive Consciousness; nor 


do the appearances ever enter into the 


Consciousness. The appearances do not emerge from the Consciousness since they are not 
real entities. These are always beyond our comprehension, because they are not subjected to 


the cause and effect relationship. [4 - K - 51, 52] 
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wet FET oy: Fears de FI 
eae aea a erator arse Wl 43 I 








dravyam dravyasya hetuh syédanyadanyasya caiva hi | 
dravyatvamanyabhavo va dharmandm nopapadyate || 53 || 














‘A physical thing can be the product of another thing: that which is not a substance can be the 


cause of another which also it itself ‘not-a-subs 





tance’. But the ego-centres (souls) can neither 





be a substance not be ‘other’ than the substance, [4 - K-53] 
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ud a fase eaifted aff a eis | 
va tqworenfe wfeafer aehfter: ovo 





evam na cittajé dharmascittam vapi na dharmajam | 
evam hetuphalajatim pravisanti manisinah || 54 || 

















Thus, appearance of external sense-objects is n 
mind is Produced by them, Hence all men of 


jot created by the mind, nor can we say that the 
wisdom held the principle of Non-creation or 


non-evolution (which is otherwise called as the total negation of causality as the Supreme 


Truth. [4 - K-54] 
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waa TR ANGHA: | 
afer equerae afta FPR: 44 


yavaddhetuphalavesastavaddhetuphalodbhavah | 
ksine hetuphalavese nasti hetuphalodbhavah | | 55 || 





As long as one believes in this law of Causalit 
functioning. But when this preoccupation wit 
seeker, both the cause and effect, also, do Vanis! 


ity, so long he can certainly perceive this law 
th causality Vanishes from the bosom of the 
h. [4-K - 55] 
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Waqhgrenay: PAEMIIT: | 
afer tquerad TaN aT vias Il se 








yavaddhetuphalavesah samsarastavadayatah | 
ksine hetuphalavese samsaram na prapadyate || 56 || 














As long as there is faith in causality, the endles: 


s chain of birth and death will be there. When 


that (faith) is destroyed by Knowledge, birth and death become non-existent. (4 - K - 56] 
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agen orad wé mead afta dar a | 
wads cast waeserda mea Fi 46 


samurtya jayate sarvam sasvatam nasti tena vai | 
sadbhavena hyajam sarvamucchedastena nasti vai || 57 || 











The concept of birth is only an illusory experieni 
in fact there is nothing that is permanent. Ev. 
nothing is ever born and, therefore, there is not! 


ce (Produced out of Ignorance) and, therefore, 
erything being one with the ultimate Reality, 
hing like destruction. [4 - K - 57] 
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at a sf ated ated at eae: | 
arom rato dar at a aren a Page 4c 


dharma ya iti jayante jayante te na tattvatah | 
janma mayopamam tesim sa ca maya na vidyate | | 58 || 





Those entities constituting the separative ego-c 


‘entres are said to be born; but that birth is not 


possible from the stand-point of the Ultimate Reality. Therefore birth is like that of an illusory 


object. That very illusion again, is non-existent. 


(4-K-58] 
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TET ATTMTeRTSSTAS TAAEHT: | 





yatha mayamayadbijajjéyate tanmayonkurah | 
nasau nityo na cocchedi tadvaddharmesu yojana || 59 || 





amet fercat a ateddt aqaqenty atater 48 











An illusory seedling sprouts forth from the 
permanent nor impermanent. The same reasoni 





illusory seed. This illusory sprout is neither 
ing applies to Jiva-s. [4K - 59] 








4-K 


-60 





aay waerty ereaeremeacnfsrer | 
wa aot a aded deers aera it co Il 


najesu sarvadharmesu Saévatasasvatabhidha | 
yatra varna na vartante vivekastatra nocyate | | 60 || 











The epithets of permanence or impermanence 
is indescribable by words cannot be discriminat: 


cannot be applied to unborn egos. That which 
fed as true or false. [4 - K - 60] 
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Wer Fact qaarae fas sale ART | 
Ber sraagaarane fet wae ART Wet 


yatha svapne dvayabhasam cittam calati mayaya | 
tatha jagraddvayabhasam cittam calati mayayé || 61 || 











As in dream the mind is seen to act through 
itself; so also, in the waking-state the mind 
Pluralistic appearances. [4 - K - 61] 


delusion, producing appearances of duality in 
is seen to act through Maya projecting the 





4-K-62 





sage a aera Foe Face a Bes: | 
HART T AAMT AM See WAT: eM 





advayam ca dvayabhisam cittam svapne na samsayah | 


advayam ca dvayabhisam tatha jagranna samsayah || 62 || 























There is no doubt that the mind which is in fac 


like manner in the waking-state too undoubted 


[4-K- 62] 


+t non-dual, splits itself into many in dream. Ina 
ly the non-dual mind appears as though dual 








4-K-63 





Faaeg wee Fae fog t aerg Fewer | 
Beary FaqaTeaASH sHary TAA AMA M3 


svapnadrk pracaran svapne diksu vai dasasu sthitan || 
andajan svedajanva'pi jivan pasyati yan | | 63 || 











The whole variety of living beings born of eggs, moisture, etc., always seen by the dreamer 


when he lives his dream and goes about therei 
apart from the mind of the dreamer. (4 - K - 63] 


in, in the ten directions, have no existence ever, 
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Focaeieareeaed & qed Ta: TH | 


svapnadrkcittadrSyaste na vidyante tatah prthak | 





aa aqeeaaag tacaeieaaiererd il ey Il 





tatha taddysyamevedam svapnadrkcittamisyate | | 64 || 





These separative centres which are Objects of 


existence of their own apart from his mind. Similarly, this mind of the dreamer is admitted to 
be the Object of perception of the dreamer only. Therefore, the mind of the dreamer is not 





separate from the dreamer himself. [4 - K - 64] 


the mind of the dreamer have no independent 








4-K-65, 66 





wa ara araatay tary Feat | 
HOSaTe FagaTaTSHY Sareea MeAAT Wes A 
srafemeerotared a faaued ae: 8 | 
Fer aaTnaG aaa ETT | ke I 





caran jagarite jagraddiksu vai dagasu sthitan | 
andajan svedajanva'pi jivanpasyati yansadé || 65 || 
jagraccitteksaniyaste na vidyante tatah prthak | 

tathd taddrsyamevedam jagratascittamisyate | | 66 | | 








The whole variety of ego-centres born of eggs, 


moistures, etc., perceived by the waking man 


going about in his waking condition, in all the ten directions, is only the object of the waker’s 
mind. Similarly, the mind of the waking man is admitted to be the object of perception of 
waking person only. Therefore, the mind is not separate from the perceiver. [4 - K - 65] 
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38 eaetieaeet 3 RH aaa ata | 
TAS Tats ATT | eb 





ubhe hyanyonyadrsye te kim tadastiti nocyate | 
laksandsiinyamubhayam tanmatenaiva grhyate | | 67 || 














Both the mind and the ego-centres are objects of perception to each other; which then can be 
said to exist independent of the other? Both are devoid of the marks by which they could be 


distinguished, for either can be cognised only thi 





ough the other. (4 - K - 67] 
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amr eacararat ahah arad faraasht 7 | 
aan star at ad arated a srafet TW ee 


yatha svapnamayo jivo jayate mriyate'pi ca | 
tatha jiva ami sarve bhavanti na bhavanti ca || 68 || 














As dream-Jiva comes into being and disappear: 
appear and disappear. [4 - K - 68] 


's, 50 also all egos available in our waking-state, 
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ae Ararat sieht aad rash 71 
aan shar amit ad safes a safer Ton ee 


yatha mayémayo jivo jayate mriyate'pi ca | 
tatha jiva ami sarve bhavanti na bhavanti ca | | 69 || 





As the conjured up entity comes into being and 
our waking hours appear and disappear. [4 - K - 


passes away, so also all Jivas- perceived during 
69} 
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wer feteicrat tat arat Praasht a | 
an shar at wd safes a safest TI) bo I 





yatha nirmitako jivo jayate mriyate'pi ca | 


tatha jiva ami sarve bhavanti na bhavanti ca || 70 || 

















As all artificial ego-centres come into being and 





pass away, so also all the Jivas perceived in the 


waking condition appear and disappear. [4 - K - 70] 








4-K-71 





a @ftascrad sha: aratsea a ead | 
Uaagar wet wa Pater TTI ve Il 





na kaécijjayate jivah sambhavo'sya na vidyate | 
etattaduttamam satyam yatra kimcinna jayate || 71 || 

















No kind of being is ever born; nor is there any 
is that (Brahman) in which nothing whatsoever 


cause for any such creation. The Ultimate Truth 
is born. (4- K-71] 
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Rraesiranade TeTIERAETT | 
fret afew fremareat der AAA I 6? 


cittaspandikamevedam grahyagrahakavaddvayam | 








cittam nirvisayam nityamasamgam tena kirtitam || 72 || 











This world of duality Characteristised by this Si 
observer is verily an act of the mind. The mind 
it is declared to be eternal and untouched. [4 - 


ubject-Object-relationship and perceived by the 
again is never in contact with any object. Hence 
K-72] 
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aisfea wfereaqea ware areeret | 
amg Tae WAIT: be 


o'sti kalpitasamvrtya paramarthena nastyasau | 
paratantrabhisamvrtya syannasti paramérthatah | | 73 || 




















That which exists on the strength of illusion does not, in fact, exist. That which again is said to 


exist on the strength of views supported by ot! 
ever exist. (4 - K-73] 





ther schools of thoughts, does not to be precise 
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Ha: wReTRAGeM WA aT: | 
Reeaigereren AGM sIt FT il wy Ul 


ajah kalpitasamvrtya paraméarthena napyajah | 
paratantradinispattya samvrtya jayate tu sah | | 74 || 











‘Atman is called unborn from the standpoint of 
speaking not even unborn. That unborn Atman 
belief of other schools of thought. [4 - K - 74] 


f the illusory day-to-day experiences. It is truly 
appears to be born from the stand-point of the 
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saitfadatsitr gad aa a fered | 
qaueTd & yataa fate aT STATE Wl ws I 


abhiitébhiniveso'sti dvayam tatra na vidyate | 
dvayabhavam sa buddhvaiva nirnimitto na jayate || 75 || 

















Man has a mere persistent belief in the reality 


realised the absence of duality is never born aj 
such birth. [4-K - 75] 


ry of unreal. There is no duality. One who has 
gain as there remains, no longer, any cause for 





4-K-76 





Tel aT Mee SoA eTATT | 


yada na labhate hetiinuttamadhamamadhyaman | 





Ber at ored Ret east wet Fa: we | 





tadé na jayate cittam hetvabhave phalam kutah || 76 || 














When a mind does not find any cause superior 
birth, How can there be an effect when there is 





or inferior or in between, it becomes free from 
no cause for it? [4 - K - 76] 











steerer RET Asacaie: WATSTeAT | 
woreda oder freer aqwat il be I 





ajatasyaiva sarvasya cittadrsyam hi tadyatah || 77 || 














The state of knowledge, or the non-evolution 


of the mind which is ever unborn and without 


any relationship, is absolute and constant. Everything else is therefore, equally unborn, for the 


multiplicity is but a mere objectification of the 


mind. (4K - 77] 
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qeearataat seat tr Yea | 
aiaates cer ars TEAIAA Il ve 


buddhva'nimittatém satyém hetum prthaganapnuvan | 


vitagokam tatha kamamabhayam padamasnute | | 78 || 











Having thus realised the absence of causality a 


no other reason or no other cause to mani 


's the Self, the unlimited Truth-When one finds 


ifest again - One attains to that state of self- 


liberation which is free from grief, desire and fear.(4 - K - 78] 
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sryintertenaet wed avast | 





abhitbhiiveS2dci sade tatpravartate | 
vastvabhavar sa budhvaivanitsamgam vinivartate || 79 || 





weed T qtaa feaat fafradt bs 














On Account of one’s attachment to the unreal things, the mind runs after such sense-objects. 
But it comes back to its own Pure Nature when it becomes unattached-Self-realised-when it is 
convinced of the total unreality of these Objects. [4 - K - 79] 
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ferqerearageres ferecron fe cer Feafa: 1 
fava: a AR Gena TeMTFUTOTGEAT I co 


nivettasyapravrttasya nigcala hi tatha sthitih | 


visayah sa hi buddhném tatsimyamajamadvayam | | 80 || 











A mind thus redeemed from its attachments 
distractions - Attains its state of changeless 
undifferentiated, birthless and non-dual. [4 - K - 


and maintained away from the objects of its 
purity. This is being realised by the wise, as 
80} 
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soafagreat wae vale FATT | 
apafaarat elas eet aneaTaa: i ct 


‘ajamanidramasvapnam prabhatam bhavati svayam 
sakrdvibhato hyevaisa dharma dhatusvabhavatah || 81 || 





The Self which is free from birth and which is 
itself; for this Self, in its very nature, is ever-lumi 


free from ‘Sleep’ and dream reveals itself by 
nous. [4 - K-81] 
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aerated fees gia Paftat war | 
mer eer a eT Teo seraerat | <2 





sukhamavriyate nityam dubkham vivriyate sada | 
yasya kasya ca dharmasya grahena bhagavanasau | 











82|| 





essential nature of the self always remains 





‘On Account of the mind, constantly apprehending individual objects, Bliss which is the 


hidden and misery comes to the forefront. 


Therefore, the ever-effulgent Lord is not easily realised. (4 - K - 82] 
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awite areca ameter ante arectfet at yA | 
wafentrnndramtcts after: i 23 I 


asti nastyasti nastiti nasti nastiti va punah | 
calasthirobhayabhavairavrnotyeva baligah | | 83 | | 














Childish persons veil Truth by predicating on 
derived from their notions of the apparent, the 
both and the absolute negation of both. [4 - K - 


it such attributes as existence, Non-existence 
permanent, the impermanent, combination of 
83] 
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BIGMITT Carey TSAR TelssqA: | 


Haarenfereyect tat Te: TAGES Ul cy 


kothyascatasra etastu grahairyasam sada''vrtah | 
bhagavanabhirasprsto yena drstah sa sarvadrk || 84 || 





These are the four alternative theories regardi 
attachments to these, it always remains veiled 
Atman is untouched by any of these, indeed, pe! 


ing Nature of the Atman. On account of one’s 
from one’s view. He who has known that the 
rceives the Self. [4 - K - 84] 
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wea ware Feral MEATS TGAGTTT | 
HaMiemMeataed Pera: wate il cs tt 








prapya sarvajiiatam krtsnam brahmanyam padamadvayam | 
anapannadimadhyantam kimatah paramihate || 85 || 

















When he has attained the state of Brahman, a 
beginning and end or a middle-what else, there 


state of complete non-duality, which is without 
after, remains for him to desire for? (4 - K - 85] 
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Famer faaah ete ere: WET Sead | 
aa: wpftcredcaad Piqarart asta ce 


viprném vinayo hyesa Samah prakrta ucyate | 
‘damah prakrtidantatvadevam vidvafisamam vrajet || 86 || 

















The realisation of Brahman is itself the humility natural to the Brahmana. Their mental 


equipoise is also declared to be spontaneous. 


control as it comes quite natural to them. He 
which is all peaceful, himself becomes tranquil 


They are said to have attained perfect sense 
(the wise man) who thus realise the Brahman 
and peaceful. [4 - K - 86] 





4-K-87 





wary atraeH o gaa afeaireat | 
say oat Tyee alfeeeat I ce 


savastu sopalambham ca dvayam laukikamisyate | 
avastu sopalambham ca Suddham laukikamisyate | | 87 || 




















Vedanta recognises the ordinary (waking) exp 


erience to be that state-of-duality where ideas 


co-exist with the real (empirical) things. It further recognises another pure subtle (dream) 


experience in which the ideas come in contact 


with objects which do not really exist.{4 - K - 87] 
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sarcaqrarst a alata FT | 
feet ser a fae wer gael: wetter ce 





avastvanupalambham ca lokottaramiti smrtam | 
inam jfieyam ca vijieyam sadé buddhaih prakirtitam | | 88 | 











There is yet another state of Consciousness admitted by the wise which is free from contact 
with external objects and also free from the inner thought forms, This state is beyond all 
empirical experiences. The men of wisdom always described the three-the knowledge, the 
Objects of knowledge and the knowable as the Supreme Reality.[4 - K - 88] 
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via a Bad Aad war eed cae | 
waar fF ada sade Aerts: 1 cs 


jfiane ca trividhe jfieye kramena vidite svayam | 








sarvajfiata hi sarvatra bhavatiha mahadhiyah | | 89 || 














When knowledge and the three-fold Knowables are known one after another in their correct 
sequence, he who is possessed of the highest reason spontaneously attains to the state of 
knowledge everywhere and in all things, in this very life. [4 - K - 89] 
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sararcrarenfer Peer: | heyajfieyapyapakyani vijieyanyagrayanatah | 
cores Rerigrsaieay ta: Il So It || tesamanyatra vijfieyédupalambhastrisu smytah || 90 || 




















The four things to be known in the very beginning are : (1) the things to be avoided, (2) the 
object to be realised, (3) things to be attained or accepted and (4) thoughts to be rendered 
ineffective. Among these four all the rest excepting what is to be realised (i.e., Brahman), exist 
only as imaginations. (4 - K - 90] 
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VpeUssHeaceeM: wd tal FATT: | prakrtya’'kagavajjfieyah sarve dharma anadayah 
faqme a AR area Sar aera Parra: 1 gt | vdvatea hinandtvam tesa kvacana kimcanah || 91 || 











All entities are by their very nature beginningless and unattached like the space. There is not 
the slightest variety (Plurality) in them in any way, at any time. [4 - K- 91] 





4-K-92 








anfeqgur: wgeta ad tat: yiaeat: | adibuddhah prakrtyaiva sarve dharmah sunigcitah | 
aeda safer anfect: tszacart Fors 82 || yasyaivam bhavati ksantih so'mrtatvaya kalpate || 92 || 


























All ego-centric entities are, by their very nature, illumined from the very beginning and they 
are ever immutable in their nature. He who, with this knowledge, rests without seeking further 
knowledge is alone capable of realising the Highest Truth. [4 - K - 92] 








4-K-93 





aiftenent Eaqetem: Ect Yaga: | 
wd tat: wenfree aot Bred Prema 83 








di8anta hyanutpannah prakrtyaiva sunirvetah | 
sarve dharmah samabhinna ajam samyam visaradam || 93 || 














All ego-centric entities are from the very beginning and by their very nature all the same, 
unborn and completely free; They are characterised by Sameness and are non-separate from 
one another. Therefore, the separate entities are in reality nothing but Atman Unborn, Always 
established in “Sameness” and ‘Purity’. [4 - K - 93] 





4-K-94 





daneg q 2 anita 82 fratat war | 
Saleem: PUTATEAEATY FIM: FAT: Se 








vvaigdradyam tu vai nasti bhede vicaratam sada | 

















Those who always rely on the concept of separativeness can never realise the inborn natural 
purity of the Self. Therefore, those who are enmeshed in the idea of Plurality and those who 
assert the separativeness of individual things and egos are called unfortunate or narrow- 


minded. [4 - K - 94] 
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Sat wet Jt Sfaauiacaion alata: |_|] aje samye tu ye kecidbhavisyanti suni 





ah | 


a ate agremarecee atet & mea 1 84 || te hiloke mahajianastacca loko na gahate || 95 || 











In this world, they alone are said to be of the highest wisdom, who are firm in their conviction 
of the self, which is Unborn and Ever-the-same. Ordinary men cannot understand that 


(Reality). [4 - K - 95] 
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seamed wy wafers | 


ajesvajamasamkrantam dharmesu jfidnamisyate | 


Wat a waa FUaTeeT Sat Aifeferay ke |] yatona kramate jiénamasamgam tena kirtitam || 96 || 














Pure consciousness, the essence of the separate entities (Jiva-s) is admitted to be itself unborn 
and unrelated to any of external objects. This knowledge is proclaimed to be un-conditioned as 
it is not in anyway related to any other objects. [4 - K - 96] 
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aopaste dered sreramisfeaitea: | 


anumatre'pi vaidharmye jayamane'vipaécitah | 








areata War anise Parepatssacoregfer: 1 le || asamgata sada nasti kimuta"varanacyutih || 97 || 














The slightest idea of plurality in Atman entertained by the ignorant, walls them off from their 
approach to the unconditioned; where then is the destruction of the veil covering the real 


nature of the Atman? [4 - K- 97] 
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Sore: He erat: TepfetfaaroM: | 
Met TAMA AKA Tee Se ARTE: RC 


alabdhavaranab sarve dharmah prakrtinirmalah | 
adau buddhastatha mukta budhyantaitinayakah [| 98 || 














All Jiva’s are ever free from bondage and pure 
from the very beginning. Still the wise speak 
Self-hood, (4 - K - 98] 


by nature. They are ever illumined and liberated 


of the individuals as ‘Capable of knowing’ the 
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ware at fe qqurea viet traty anit (PR) a: 
wd Gateaar viet daqggte anf 88 I 


kramate na hi buddhasya jfénam dharmegu tapi (yi) nah | 
save dharmastatha jfianam naitadbuddhena bhasitam || 99 || 











The knowledge of the realised one who is all-wisdom is ever untouched by objects. Similarly, 


all the entities as well as knowledge are also 
view of the Buddha’. [4 - K - 99] 


ever untouched by any object. “This is not the 
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gatafemesiverst wet fama | 


Weta Verenened aaTERAT MUTE | too I 


durdarsamatigambhiramajam sémyarn viséradam | 
buddhva padamananatvam namaskurmo yathabalam || 100 || 























Having realised that state of Supreme Reality 
profound nature-unborn, Ever-the-same, pu 
salute it as best as we can. [4 - K - 100] 


which is extremely difficult to be grasped in its 
re (All-knowledge) and free-from-plurality-we 








